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Art. I. The Cause of Apostacy. 


Some means for keeping in remembrance the Lord’s way, have been 
already mentioned. But the principal mean is yet to be noticed. It is 
that on which the success of all the rest depends, and which, if neglect- 
ed, all other means that can be named, will not be able to prevent the 
church from apostatizing. For the neglect of it, is itself, the cause of all 
the apostacy that has ever been since the beginning of the world. It is 
to keep the way in which he has led us, in the heart. Let this be done and 
all is safe. 

The truth of doctrine and of worship, will be preserved pure and en- 
tire,—the benefits accruing from experience, afflictions, and all manner of 
chastisements sent from God, will still be continued; and God will, by 
the life and conversation of his people, be honored ; and the whole ‘will 
be transmitted, unimpaired, to the generation following. Let this be 
neglected, and then all is lost. Therefore, it is of the greatest import- 
ance, that the heart be rightly affected towards this way. And the fre- 
quency with which it is spoken of in Scripture, and the solemnity with 
which it is charged upon God’s professing people eught to convince every 
man of this. 

I shall here set down a number of texts for the serious meditation of 
the friends of the “ good old paths.” ‘ Keep thy heart with all diligence, 
for out of it are the issues of life,” Prov. iv. 23. That is, according as 
the heart is kept, so will be the manner of life we will live. It will be 
either according to the Lord’s way, or according to our own. “ Apply 
thine heart to understanding,” 22. ‘ W hen wisdom entereth into 
thy heart and knowledge is pleasant to thy soul, discretion shall preserve 
thee, knowledge shall keep thee,” verse 10. “ My son forget not my law, 
but let thy heart keep my commandments; let not mercy and truth for- 
sake thee, bind them about thy neck, write them upon the table of thy 
heart,” iii, 1, 3, and vii. 3. “Let thy heart retain my words,” 

Ri »t them not depart from thine eyes, keep them in the midst of thy heart,” 

21. “Only take heed to thyself, and keep thy soul diligently, 
le st 5 hea forget the things which thine eyes have seen, and lest they de- 
part from thy heart all the days of thy life, but teach them thy sons, and 
thy sons’ sons,” Deut. iv. 9. “And these words which I command ‘thee 
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this day shall be in thy heart, and thou shalt teach them dilligently to thy 
children,” &c., chap. vi. 6. Once more in ch. viii, Moses charge s Israel 
“to consider in their heart, that as a man chastens his son, so the Lord 
chastens thee,” and in their prosperity, “to beware lest their heart be 
lifted up,” because, that was at once. to “ forget the Lord their God, who 
had brought them forth out of the land of Egypt and out of the house ot 
bondage.” 

It is fair to infer, that what is so often inculcated is of very great im- 
ortance, and that the danger of neglecting it, is proportionably creat.- 
These texts and others, inculcate the keeping of the Lord’s way rm the 
heart. And I would briefly state what is meant by this. 

Ist. It means that our affections ought to be fixed upon it-—that hay- 
ing understood what the Lord’s way is, we have made choice of it as an 
object suitable to our affections, and we have ac cordingly fixed them up. 
on it. Not in a transient emotion or two, but pe rmanently and for aye, 
having the heart going out after it, in its duties and ordinances from tine 
to time in ardent, longing, thirsting desires. 

2d. It is to give it the supreme love and esteem of the heart; having 
nothing nearer to it, or in the language of one of the above texts, to have 
it in “ the midst of our heart,” when this is its place, there is nothing in 
heaven or earth, can lie so near to the heart or have a more intense de- 
gree of our esteem, and this, because of its own intrinsic excellence, or 
the manifestations of God, which it contains. 

3d. Itis to be habitually revolving it in the thoughts; having it for the con- 
stant stated theme of meditation to which the heart sponti neously recurs 
whensoever it is released from other necessary cares. The Ps salmist ex- 
presses the sense of this, and the preceding observation when he says: 
“O how love I thy law, it is my me ditation all the d: ry.” Ps. exix. 97. 

4th. It is for the heart to draw its delights and sweetest refreshments 
from it. ‘This is a necessary consequence of the former. For we shall 
always have delight in the presence and possession of that object which 
commands our affections and esteem, whatever that be. The way in 
which the Lord has led us, is to the heart, in whose midst it is kept, like 
a Rowing fountain to a thirsty soullike good news to the traveller from 
the path in which lovers have walked together, bringing 
up the most delightful recollections,—but all likeness fi ills short here. For 
it is the believing soul enjoying the Infinite God as its own. 

5th. It is to have the soul constantly pressing forward unto a complete 
conformity with it. As Paul speaks, “ forgetting the things which are 
behind, and pressing forward to the mark for the prize of the high call- 
ing of God.” 

‘When the heart is thus engaged with the Lord’s way, then, as a mat- 
ter of course, we will “keep pure and entire all such religious ordinan- 
ces and worship as God has instituted in his word,” then we will “at- 
tend to them with diligence, preparation, and prayer, receive them with 
faith and love, lay them up in our hearts and practice them 1 in our lives,” 
then we will “teach them diligently to the c ‘hildren,” “and sons’ unborn 
will arise and show them to their children,” and “race will praise him 
unto race, and show his mighty deeds,” and all hinge will go on pros- 
perously. 

But when the heart is not so affected towards it, when the Lord’s way 
is not the object of its affections—is not esteemed supremely for its own 
excellence, and for the view of God in Christ, which it gives, and his love 
which it sets forth, and his gracious design whic h he carries on by it; 
when the heart does not find its purest and highest delights in it, nothing 
will be sufficient to keep the Lord’s way in remembrance. 

This point I would desive to illustrate at some length, because I think 
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it will lead us into the very interior of the present state of things in 
churches. 

First, When the heart ceases to be thus affected towards the Lord’s 
way, it will cease in a great measure to meditate upon it. This is a nat- 
ural conse quence with respect to every object in which the heart ceases 
to feel its interests. Let it be a system of truths or a course of duty, or 
any other thing, the thoughts and meditations will be much less frequent 
upon it. They will not be upon it “all the day,” as David speaks. They 
will not recur spontaneously to it, whenever released from other cares, 
as once they did. That heart which ever felt affected rightly, as above 
described, will never entirely cease to do so, yet even it may greatly 
cool in its affections, and in proportion will diminish its thoughts and 
meditations upon it. And those thoughts and meditations which are con- 
tinued are not so energetic, consequently not so profitable or productive. 
I may suppose that where love has waxen col l, and where it does not 
exist at all, sundry things continue to bring the Lord’s way up to the 
thoughts. The most powerful of these, is the voice of conscience, con- 
demning the tergiversations of the heart, and still pressing on us the du- 
ty of love to it. There will be the custom of attending to outward du- 
ties, which cannot be dropped all at once. ‘There is our connection with 
religious society, which serves to bring it up. There still remains a 
knowledge of it in the understanding which may continue to bring in 
some iatellectual pleasure from the abstract truths. There may be oppo- 
sition raised against it—it is evil spoken of, and our party spirit, and our 
pride of knowledge, and desire of victory, may all serve to call our thoughts 
to it. Still, under the influence of none of these, nor all of them togeth- 
er, will the thoughts be like those of a heart which cleaves to it with 
strong aflection and supreme love ; under the force of these causes, the 
thoughts will not dive so deep into the subject, in the true and proper no- 
tion of it. I do not say that they will not enter as far into the system of 
abstract truths, but they will go a very short way into them, practically 
considered, and as they stand related to the affections, and as they are 
the fountains of all real soul delight ; or rather, they will often not hit 
upon this view at all; which yet, is by far the most important. The 
mind will be brought to operate on it much as soldiers fight in a foreign 
country, not that they care a cent who possess the soil or reign in the 
land. ‘It is not theirs, but they have a military glory to acquire; they 
must obey their general, and the »y hate to be beaten by the enemy. 

The thoughts will continue no longer on the subject than the: force of 
these diflerent causes continues on their minds. If conscience be quiet, 
if the time of customary duty be not come, if none of the above mention- 
ed things call upon them, their thoughts on the subject will all be still as 
the grave. They will be busy and absorbed in something else, some- 
thing opposite. 

And what thoughts they have, will contribute little or nothing to tlie 
sanctification of the soul, they will neither purify, nor refresh, nor revive. 
They will contribute little or nothing to the growth of faith, love, humil- 
ity, and other spiritual and holy affections. But they may, and the »y of- 
ten do, fan legal pride into a flame, and make us pleased with ourselves, 
when we ought to abhor and loathe ; they strengthen spiritual pride un- 
der different forms, and about different things. They settle the man 
down, and confirm him in a cold and hardened formality. They offer but 
a feeble resistance in any case to the power and progress of any lust or 

carnal affection. A man can very easily have all the thoughts that 
are common to him on spiritual things—on the Lord’s day or other days, 
either in secret, private, or public, and be a worldly man—swallowed up 
in his farm, or in his merchandise. We can give his heart to his idol 
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whatever it be. He can as freely enter on carnal talk on the Sabbath 
as his neighbor, who professes no concern about religion at all. | 

May we not here find the analysis of many, very many professors in 
the orthodox churches, and in the Associate Church? ‘They are sound 
in faith, and regular in practice—never were any trouble to the officers 
of the church; but their Jove and affections to the Lord’s way are waxen 
very cold indeed ; and their delight in it, if any they have, is in the same 
proportion. And many, it is greatly to be feared, never had any real af- 
fection to the spiritual excellency of the way, at all. Still they profess 
it, and still they have thoughts and meditations about it. Now, what is 
it that makes them have them? In this group, there are not a few that 
have their thoughts, and make their profession, just for fear of the lash of 
their conscience. When any thing occurs to arouse conscience, these 
people are generally very serious, and are then the most inclined to talk 
on religious matters. They are sure to come out on a fast-day to church, 
although a small matter will sometimes keep them at home on the Sab 
bath. A fit of sharp sickness or a death in the family makes them very 
zealous, and if their minister be not promptly at the sick-bed side, al- 
though he may scarcely have heard of the matter, they think him recre- 
ant to the spiritual concerns of his flock. If any terrible public judge- 
ment is inflicted, such as the cholera, their thoughts are presently about 
the Lord’s way. But on all ordinary occasions when nothing comes to 
awake the conscience they feel very easy, are much at rest about spirit- 
ual interests; were you present on a Sabbath’s evening, you woukl be 
tempted to think sometimes that they had got alk of it they cared about 
when the cattle are properly attended to and family worship is gone 
through in form. And on Monday morning all is activity and hurry and 
the whole sonl is in their business. ‘Their meat and their drink, their el- 
ement and very life is their business,—no weariness, nor yawning here. 
Time is now as short as it was long yesterday, the evening is upon them 
ere ever they are aware; they are not half satisfied with the quantum of 
business finished ; worship is hurried by and they retire full of determi- 
nation to make more of to-morrow. All this time the spiritual interests 
of their offspring, if they have any —the superlative importance of Re- 
formation principles is—“ not happened to be thought of,”—“ to visit the 
sick they really have not time, but their minister and elders ought to at- 
tend to that,” as to widows and fatherless children in their afflictions, to 
visit which, God has in all ages made a touchstone, and as to “search 
out the cause which they know not,” it never crosses their thoughts. No 
relish for private christian conference and prayer. No relish for close, 
frequent, deep, scriptural self-examination is to be found with them. The 
example of these people is murdering the rising generation, and making 
baptised infidels by thousands, and there seems to be no way to arrest 
them in their course. The word of doctrine cannot penetrate through 
the shield of their sound profession and regular form of duties, neither can 
the dicipline get hold of their case, because their sin and error is in thei: 
heart, 





Arr. Il. The Vision of the two Olive Trees. 
Zechariah iy. 2,3, 11—14. 


While the work of rebuilding the temple was in progress, it met with 
various obstructions. ‘‘ When the adversaries of Judah and Benjamin 
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heard that the children of the captivity builded the temple unto the Lord 
God of Israel; then they came to Zerubbabel and to the chief of the 
fathers, and said unto them, Let us build with you, for we seek your 
God, as ye do.” This is one of the most cunning devices of the enemy, 
to make great professions of zeal and of unity with the friends of truth. 
Come, say they, we are all one, and we will build with you. They come 
in the clothing of the sheep, that they may the more readily rend and 
destroy ; they espouse the same confession of faith, that they may the 
more readily subvert it. We hear many similar professions and propo- 
sals in the present day, but unhappily we see little of the prudence and 
zeal which moved the fathers and princes of Israel to reject them, and 
little of that holy indignation which moved our Saviour to rebuke the 
proflered testimony and aid of Satan. In consequence of this repulse, 
the adversaries of Israel soon displayed their real character; and the 
same persons who had professed such a zeal for the God of Israel and 
his temple, used their utmost efforts to prevent the temple’s being rebuilt. 
They wrote to Ahasuerus, and afterwards to Artaxerxes, representing 
Jerusalem as the rebellious and bad city, and that the rebuilding of it 
would be to the damage of the king. Influenced by these representa- 
tions, Artaxerxes gave commandment that the work should cease, and 
the adversaries went up in haste to Jerusalem unto the Jews, and made 
them to cease by force and power. ‘These obstructions to the building 
of the temple, and especially this decree of Artaxerxes, constituted that 
great mountain which could not be removed by might or power, but 
would be taken away by the spirit of the Lord. This was accomplished 
in the second year of Darius, when the work was again allowed to ad- 
vance ; and the mountain was not only removed, but made a plain, when 
those who had sought to hinder the work were made to contribute to the 
aid of the Jews, in money, in offerings, in wine and in oil. (lzra iv., v. 
and vi. chapters.) 

Under the difficulties and delays experienced in this work, it is rea- 
sonable to suppose that many were ready to despond. ‘There were deep 
laid plots, open and violent opposition of euemies, and contempt among 
the careless and profane, who “despised the day of small things.”  Ze- 
rubbabel himself appears to have been discouraged, and it was to animate 
him and the friends of the work, that Zechariah was favored with the 
vision recorded in the 4th chapter of his prophecy, He saw “a candle- 
stick all of gold, with a bow! upon the top of it, and his seven lamps 
thereon, and seven pipes to the seven lamps, which were upon the top 
thereof; and two olive trees by it, one upon the right side of the bowl, 
and the other upon the left side of it.” (Zech. iv. 2, 3.) An explanation 
of the general intention of the vision is given in the 6th and 7th verses of 
the chapter, in answer to the prophet’s question, “ What are these, my 
Lord?” that is, what do they represent or signify. ‘The angel answered 
him, saying, “This is the word of the Lord unto Zerubbabel;” in 
other words, this vision speaks to him the following language: ‘“ Not 
by might nor by power, but by my spirit, saith the Lord of hosts: Who 
art thou, O, great mountain? before Zerubbabel, thou shalt become a 
plain ;* and he shall bring forth the head stone thereof with shoutings, 
crying, Grace, grace unto it.” 

In order to understand this vision correctly, it is necessary to consider 
the subject illustrated by it, and the great design of the illustration. We 
may then be prepared to trace the analogy between the difierent parts 
of the vision and the doctrines taught by it. Although their was an im- 
mediate design to encourage the Jews in the building of the temple, the 
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encouragement extends far beyond this, as will appear by a very slicht 
examination of the words of the prophet to Zerubbabel: “ Not by might. 
nor by power,” &c. The literal or typical temple was not built where a 
creat mountain had been removed or levelled to a plain, but upon the top 
of Mount Moriah. Nor was it such a special work of the spirit, to rais; 
this building without the might or power of human agency, as the words 
intimate. It is evident that the temple intended is the same of which 
the prophet speaks, chap. vi. 12, 13, “Behold the man whose name js 
The Branch ;—he shall build the temple of the Lord.” The temple is 
often spoken of as the type not only of our Lord’s human nature, but 
also of his mystical body, the church. And in this place assurance js 
given that the Lord would by his spirit carry on the work of buildine 
this his temple or church, till the head stone, or last elect person should 
‘ be brought in, and laid as a living stone upon this spiritual building. This 
general assurance comprehended under it that particular encouragement 
which the builders needed in their work. They might reason thus: jj 
God will take such care of that which is signified by the temple, he will 
not sufler us to be defeated in raising up the sign or type of what he js 
to fulfil. Indeed there is no reason to think that the believing Jews 
lived in their types; that they regarded Canaan, the temple and other 
shadows, except for what was signified by them. The concern of the 
builders of the temple was not about the temple itself, but the cause of 
God connected with it; so that in assuring them that God would not suf- 
fer his cause to fail, they had that encouragement which their faith 
chiefly needed. 

The church, then, being the subject of the vision, it appears evident 
that the main design of it is to manifest these two things: First, that the 
gathering in and building up of believers is not the work of human agen- 
ey, but of the spirit of the Lord. Paul may plant, and Apollos water, 
but God giveth the increase. He sets aside all the might and power of 
man, and employs the demonstration and power of the spirit. Secondly, 
as human agency cannot accomplish this work, so neither can it defeat it, 
The mountains of opposition shall be made to flow down and become a 
plain. 

Having premised these things, we may now proceed with greater cer- 
tainty to trace the analogy between the parts of the vision and the doc- 
trines taught. We have indeed a general interpretation of the vision in 
the words already cited, verses 6th and 7th. But to be more particular. 

1. The oil in the vision appears evidently to represent the spirit. This 
may be regarded as the interpretation given of it by the angel, when he 
says, “* Not by might nor by power, but by my spirit, saith the Lord.” 
The spirit is frequently compared to oil ; Christ was anointed with him 
for his work on earth, and in his exaltation he is anointed with this oil of 
joy above his fellows: believers also have this unction from the Holy 
One. As oil heals, invigorates, makes the face to shine, gives light when 
enflamed, and enlightens the eyes to see, so it suitably represents the 
gentle yet powerful influence of the spirit, in performing similar works 
upon the soul. In this instance, it is important to notice the manner in 
which the spirit is communicated. This is the main thing in the vision, 
and the main thing for understanding all the other parts of it. The can- 
dlestick and the seven lamps were furnished with oil without any human 
agenoy. ‘They received a sutlicient and never failing supply from the 
two olive trees; and this was designed to illustrate the work of the spirit 
in building up the church. He is also given in a supernatural and mys- 
terious way, and not by any might or power of man. ‘There is also a 
sufficient and never failing supply of him, constantly poured forth from 
on high. 
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2. The candlestick, with its seven lamps, in the vision, corresponds to 
the temple in the interpretation, and denotes here, as in the book of Re- 
velation, the church or churches which, receiving the spirit of grace, 
make their hight to shine before men. ‘These lamps receive a constant 
supply of the spirit, and so never cease to hold forth the word of life, 
and testify for the truth. As the Jamps seen in the vision had neither 
light nor oil in themselves, but received all from the olive trees, so be- 
lievers have no light or grace in themselves, but receive all from the 
Lord. There being but one candlestick, as there was but one temple, 
may be designed to teach the unity of the church, The number seven 
is called the number of perfection ; and there being seven lamps upon the 
candlestick, may denote the fullness and perfection of the church. The 
temple would not lack any of the stones necessary to its completion. 
The extremes are often used to denote all the means. The laying the 
foundation and bringing forth the head stone, denotes the same as laying 
on the building every stone necessary to its perfection. Christ will have 
the full number of his lamps ; he will have his temple finished, his house 
filled, his bedy perfect; he will lose none that are given to him. The 
candlestick being all of gold, and the oil itself golden, that is, pure and 
clear as gold, and perhaps also golden colered, may signify the excellence 
and durability of the church, and of the gifts of the spirit. 

3. The seven pipes by which the oil was conveyed to the lamps, ap- 
pear to denote the means of grace, such as ministers of the gospel, the 
word, sacraments, prayer, and all those ordinances through which God 
is pleased to communicate his spirit. 

4. The bowl upon the top of the candlestick may be designed to teach 
us that we can only receive the spirit by measure; while he is in the 
fountain, as the oil of these olive trees, without measure. 

5. ‘The main difficulty in the vision is ia respect to the two olive trees, 
and the two branches which, through the two golden pipes, emptied the 
golden oil out of themselves. About these the prophet was perplexed, 
The other parts of the vision corresponded to things familiar to his mind, 
as constituting a part of the furniture of the temple ; but this was some- 
thing new, and he professed his inability to comprehend it. In answer 
to his question respecting the meaning of these olive branches, the angel 
tells him that “ These are the two anointed ones (in the Hebrew, sons of 
oil.) which stand by the Lord of the whole earth.” But however satis- 
factory this answer might have been to the prophet, it lias been very per- 
plexing to most of his commentators. Jerome mentions that some in his 
day supposed the anointed ones to be Enoch and Elijah; and Tertullian 
supposes them to have been Moses and Elijah. The Papists have seized 
upon this opinion with great avidity, finding in it a convenient proof of 
other intercessors besides Christ, sianding by, or before the Lord of 
the whole earth. An opinion like this, originating in mere fancy, it would 
sometimes be as difficult to disprove as establish ; and it is a happy thing 
that, as the proof is impossible, so disproving is unnecessary. Cyril, 
among the fathers, and Gussetius, in his Hebrew comment, suppose the 
two olive trees to represent the two great branches of the church, the 
Jewish and the Gentile. The chief argument in favor of this view is 
taken from Rom. xi. 17, where the church of the Jews is compared to 
an olive tree, into which the Gentiles were grafted. Cocceius supposes 
the two great classes of inspired teachers, the prophets and apostles, to 
be meant here, and also by the two witnesses, Rev. xi. 3; Cremer, in 
his “Canticum Mariz Virginis,” supposes them to be the prophets Hag- 
gai and Zechariah. If the candlestick and lamps denote the church, as 
has been stated, this must set aside each of these interpretations ; for it 
would be inconsistent to suppose the church, or the church and a princi- 
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pal part o her, represented in two distinct parts of the vision. Origen 
suppose “d the two olive trees to denote the Son and Holy $ spirit, and his 
view is quoted with approbation by some modern commentators : but. 
though the Son is called the anointed of the Lord, it would ey teerkin, pid 
improper to spe ‘ak of the Spirit, from whom all anointing is received, 
himself an anointed one, or son of oil. Some have supposed the Seam 
dispensations of the covenant. the law and gospel, to be intended. The 
opinion, however, which has had the most advocates, is, that the two 
olive trees refer to Ze srubbabel, the prince, and Joshua, ‘the high priest, 
as representing civil magistrates and ministers of the gospel, by whom, 
as instruments, the Lord carries on the work of building up and protect: 
ing the chure h. This opinion is advocated by Munster, Vatablus, Dru- 
sius, Grotius, Mark, Burkius, and other celebrated critics. Calvin speaks 
of it as the opinion of some, but rejects it as altogether indefensible.* 
There are indeed some very serious objections to this view of the vision. 
Jt does not correspond with the design of it, which is to show that the 
work of building up the church depends not on human agency, but on 
the operations of the spirit. It could not impre ss this truth on the mind 
to direct the attention to magistrates and ministers, as God’s ordinances 
for gathering in and building up sinners in Christ. The ground of dis- 
couragement was not the lack of such officers, for the church had them. 
but it was their weakness, compared with the work before them ; and we 
may therefore reasonably look for an encouragement beyond the mere 
fact of there being such officers in the church. _ If believers, giving way 
to their fears, should say, What if prophets should cease from among us, 
and the sceptre depart! What if those that teach us cause us to err, and 
those that rule over us op press us |! The vision, if not directing us be- 

yond these frail supports of the church, would quite fail to meet such 
discouraging suggestions. It stands siill more in the way of this inter- 
pretation, that these olive branches are said ‘‘to empty the oil out of 
themselves.” ‘They are not, as the pipes, mere conductors or means of 
imparting this oil, but they have it in themselves; they have it in im- 
measureable fullness, and they give it out of themselves, as the original 
fountains of it. Now, indepe ‘ndent of the question whether magistrates 
have any thing to do, by virtue of their office, in imparting the spirit, 
how could it be said of any men that they gave the spirit out of them- 
selves, or that they were as these olive trees, having this oil in them 
naturally and immeasureably, for the supply of the churches ? 

The difficulties attending these interpretations, have suggested to me 
another, in some measure singular. I say in some measure singular, for 
something similar to it occurs in the annotations of Junius and Tremilli- 
us, in Calvin and in Diodati. None of them expressly states that the 
olive branches denote Christ; but their remarks agree well with this 
opinion. In Junius and Tremillius it is said, “ These two trees denote 
the various gifts of the spirit coming perpetu: ully to the church through 
Christ. Hence, also, 3 interpretation of the second question (respect- 
ing the olive-branches,) is easily discovered. ‘The two olive-berries (as 
the word is translated by them) and the two pipes signify the abundant 
supply of the spirit, and ‘that it flows perpetually, as from conduit pipes 
into the church, after its own manner, from the fullness of Christ.” Cal- 
vin understands this part of the vision as denoting that fullness of grace 
which is with God, and supposes that there being two sons of oil, is to 
show us that he is not sparing, but will give that grace which will be suf- 
ficient for the saving of his church. He adds, ‘ Duo sunt filii olei, hoc 
est, duo sunt continui de flucus = ipsum.” “There are two sons of 
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vil, that is, there are two continual streams with him.” As Calvin inter- 
prets this part of the vision to mean in general the fulness of grace, it 
would naturally lead us to regard Christ, in whom this fullness dwells, as 
the person represented by the olive-branches. Diodati thinks Zerubbabel 
and Joshua are meant, yet not so properly as ministers, in which charac- 
ter they have “but a small measure of gifts, and neither property nor 
power to administer any thing but the external means of the influence of 
Christ’s mystical, universal and effectual conduct of his church.” He 
therefore regards the two olive branches as denoting these “two sacred 
persons, by reason of the holy unction, to be God’s ministers and figures 
of Christ.” 

~ In confirmation of the opinion that Christ is represented by the two 
olive branches, the following things are suggested. There is a three-fold 
correspondence between the vision, the type or temple, and the antitype 
orchurch. There is a correspondence between the lamps, the temple, 
and the church. There is a correspondence between the oil, the aid of 
God in erecting the temple, and the work of the spirit in building the 
church. There is a correspondence between the extraordinary manner 
in which the oil was supplied, the temple built, and the spirit given to the 
church. But Zerubbabel had a chief concern in the building of the tem- 
ple, and was the type of Christ, the builder of the church; and it is not 
to be supposed that there is nothing in the vision corresponding to him 
and Christ, whom he typified; and if any thing, what can it consistently 
be but the olive branches? ‘The truth and the propriety of the vision also 
require this. Christ alone hath the spirit without measure, to impart to 
the churches. He alone answers to the description of these trees, seeing 
“of his fullness have all we received, and grace for grace.” He is also 
by eminence the anointed of the Lord, having received the spirit without 
measure. He stands by the Lord of the whole earth, having always 
been the intercessor of iis church; and now, in these latter times, re- 
ceiving the uttermost parts of the earth for his possession, his intercession 
is co-extensive with this grant. He is also frequently compared to a 
plant or branch; and in this prophecy, a little before the vision, he is 
called “the Branch.” And again, chap. vi. 12, apparently with refer- 
ence to this vision, he is called the Branch who builds the temple of the 
Lord. Would it not be strange, if, between these accounts of Christ as 
the Branch, and the Branch who builds the. temple of the Lord, we 
should meet with a vision directing to other branches as the builders 
of it? 

The chief objections anticipated against this view, are the number of 
the branches in the vision, and the account of the two witnesses, Rev. xi. 
4. In respect to the first of these, it may be observed, that there is not 
in the vision a clear distinction between the olive trees and the olive 
branches. There is but one answer given by the angel to the two questions 
of the prophet respecting them, and the explanation therefore must be 
considered as applying to both. May we not, then, suppose the two olive 
trees to be two branches, springing from one root, between which this 
candlestick was placed? This, however, is not material. Fullness and 
sufficiency are sometimes represented by number. The seven eyes and 
seven spirits of the Lord are examples of this kind. An example quite 
appropriate to the passage under consideration, occurs in Rev. xxii. 2; 
where Christ is represented as the tree of life, in the midst of the street 
of the city, and on either side of the river. Though but one in his per- 
son, he is represented as many, to denote his universal presence and full- 
ness as our Mediator. There may be a respect in this representation to 
his two chief offices of priest and king, as typified by the priests. and 
kings under the law. It is especially from these two offices that we re- 
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ceive the spirit. Asa priest he hath satisfied for us, and removed al] dif- 
ficulties out of the way; and as a king he receives all power and au- 
thority to give good gifts, and especially this best of gifts, the Holy 
Spirit. There m: Ly also be a re spect to the two disp ensatiens of the co- 
venant. ‘These may be intended by the two golden pipes communicating 
from the branches to the bowl. Christ was an olive branch, communi. 
cating the spirit under the former dispensation, and he is an olive branch 
for the same purpose under the latter. As to the passage in Rev. xi. 4, 
where the two witnesses are said to be the two olive trees, it is to be 
observed, that they are also said to be “the two candlesticks standing 
before the God of the earth ;” so that, though something of the language 
of the prophet is employed, it does not appear to be as an interpretation. 
There are two candlesticks instead of one, and both the olive trees and 
candlesticks are made emblems of the witnesses. Besides, it is no unu- 
sual thing to give to the church the names of Christ, and to apply to her 
passages originally referring to him, and to him passages originally re- 
ferring to her. Mz any of the types must be understood both of Christ 
and his members; and it will be offering no violence to the scriptures to 
suppose the same of this vision. a 
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But again ; the bestowment of all spiritual blessings seems to be placed 
on a very diflerent footing from that of on hase. First, as already 
hinted, they are all the gift of the Father. ge gift of God is eternal 
life, through Jesus Christ our Lord.” (Rom. vi. 23.) “He that spared 
not his own son, but delivered him up for us all how shall he not with 
him also freely give us all things.” (Rom. vill. 32.) “Give us this day 
our daily bread.” (Math. vi. 11.) “By grace are ye saved, through 
faith, and not of yourselves ; it is the gift of God.” (Eph. ii. 8.) Even 
justification itse lf, in re spect of us, and in respect to the app lication of it 
by the Spirit from time to time, for removing a sense of sin committed, 
is called a free gift. “ Being justified freely by his grace, through the 
redemption that isin Jesus Christ.” (Rom. iii. 24.) 

Sec ond, these gifts are given to us because we are one with Christ, and 
therefore his own chil ren. “ He hath b lessed us with all spiritual and 
heavenly blessings in Chsist.” (Eph. i. 3.) That is, considered as le- 
gally one with him, and re presente din him; “chosen in him before the 
world began;” given to him of the Father, and in time vitally united to 
him by the Holy Spirit. In the text above, it is “with him he freely 


gives all things.” “If ye be Christ’s, then are ye Abraham’s seed, and 
heirs according to the promise.” (Gal. ill. 29.) “And because ye are 
sons, God hath sent forth the spirit of his Son into your hearts.” (Ch. 


iv. 6.) “And if children, then heirs of God, and joint heirs with Christ.” 
(Rom. Vili. 17.) 

‘For all things are yours, whether Paul or Apollos or Cephas, or the 
world, or life or death, or things present, or things to come; ail are 
yours, and ye are Christ's, and Christ is God’s.” (1 Cor. ili. 22, 23.) 
Agreeably to this title of heirs, the blessings conferred on believers, 
whether on earth or in heaven, are called their inheritance, as in the fol- 
lowing text: “And now, brethren, I commend you to God and to the 
word of his grace, which is able to build you up, and to give you an in- 
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heritance among all them that are sanctified.” (Acts xx. 33.) They 
are so termed by Christ, to Paul, chap. xxvi. 18: “ To open the blind 
eyes, and to turn them from darkness to light, and from the power of 
Satan unto God, that they may receive forgiveness of sins and inheritance 


among them that are sanctified by faith that is in me.” “It the inhert- 
tance be of the law, then it is no more of promise, but God gave it (the 
inheritance) to Abraham, by promise.’ (Gal. iii. 18.) “In whom also 


we have obtained an inheritance.’ (Eph. i. 11.) ‘Which is the earnest 
of our inheritance ;” (ver. 18.) “ Which hath made us meet to be par- 
takers of the inheritance of the saints in light.” (Col. i. 12.) “Blessed 
be the God and Father of our Lord Jesus Christ, who hath begotten us 
again to a lively hope, by the resurrection of Jesus Christ from the dead, 
tu an inheritance incorruptible, undefiled, and that fadeth not away, re- 
served in heaven for you.” (1 Pet. i. 3, 4.) 

“Come ye blessed of my Father, inferit the kingdom prepared for you 
from the foundation of the world.” (Math. xxv. 33.) Now it seems ex- 
ceedingly incongruous to speak of holding of the same person both by 
the right of inheritance and the right of purchase. Suppose an earthly 
father would say to his child, You are my heir, and I leave you the whole 
inheritance; but still you must pay the full value for it: or reverse it, 
and suppose that the child has first paid the full price; then the father 
says, | appoint it all to you as an inheritance,—could the child consider 
it as any thing but a mock? Now] think the cases are sufficiently par- 
allel to bear the inference that, since God has given it to his children by 
inheritance, it is not purchased. It will make nothing for the disputed 
phraseology to say, that it may be inheritance to us, and yet by purchase 
to Christ, because in this matter Christ and we are one. We come to 
be heirs by being one with Christ, and that makes us to be heirs, because 
he is an heir, “ appointed heir of all things.” (Heb. i. 2.) Being one 
with him in law, we have a community of interests, rights and privileges; 
and as he is an heir, we are all “joint heirs with him.” Hence it is clear 
that it is not, and cannot be inheritance to us and purchase to him, but is 
inheritance to us, as these texts do prove ; and it is because it is so to him 
first. Sufficient has now been said to warrant the conclusion that Christ 
did not with his blood purchase spiritual blessings. 

But while this is denied, still they have a certain connection with the 
purchase, which I shall now briefly state. God did first, “according to 
the good pleasure of his will,” in the most absolutely free manner, de- 
sign and appoint all the spiritual and heavenly blessings to the elect, 
which they will in time or eternity receive and enjoy. but Divine Jus- 
tice, having claims on them to the amount of a perfect obedience to the 
precept, and a penalty for breaking the covenant, of which they them- 
selves were not able to advance a farthing, stood in the way, and prevent- 
ed the communication of these spiritual blessings tothem. But the Most 
High and Holy One could not magnify one perfection of his nature at 
the expense of another: wherefore, a council was held before all worlds, 
and it was determined that the claims of Divine Justice shall be satisfied 
first, and then sovereign Love and Mercy shall without farther hindrance 
come forward and bestow freely on these wretched sinners, the elect, 
what seemed good to them. “ Mercy and Truth met together ; Righte- 
ousness and Peace have kissed each other ;” and all things were conclu- 
ded on, “ordered and sure,” in this all-comprebensive plan. The Eternal 
Son came forward and engaged to put himself in the place of these elect, 
and at the appointed time to meet Divine Justice and pay down a perfect 
and complete satisfaction to all his claims against them: whereon, the 
Father engaged to put into his hand all that sovereign Love and Mercy 
had resolved to confer on them, life, grace, gifts and glory, together with 
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all other things subserving or otherwise appertaining to their actual] 
commnnication in time, and appointed him his servant .o dispense the 
same ; and for this end, gave him all authority and power, both in heaven 
and earth. Further, the Holy Ghost freely engaged to be sent by the 
Father and the Son, effectually to communicate to them these blessings, 
and to employ, as the means, the whole doctrine of Christ, of his appoint- 
ment, his person, natures, offices, life, sufferings, death, resurrection and 
glory. Many texts might be brought forward to support this view. Take 
the following: “ We are bound to give thanks always to God, for you, 
brethren, beloved of the Lord, because God hath from the beginning cho- 
sen you to salvation, through sanctification of the Spirit and belief of the 
truth.” (2 Thess. ii. 13.) “According as he hath chosen us in him, be- 
fore the foundation of the world, that we should be holy and without 
blame before him in love, having predestinated us unto the adoption of 
children by Jesus Christ unto himself, according to the good pleasure of 
his will.” (Eph. i. 4, 5.) “I, the Lord, have called thee in righteous- 
ness, and will hold thy hand, and will keep thee and give thee for a cove- 
nant to the people, for a light to the Gentiles,” &c. “ Behold my servant 
whem I have chosen, mine elect, in whom my soul delighteth; I have 
put my spirit upon him; he shall bring forth judgment to the Gentiles.” 
(Isa. xlii. 1, 6, 7.) “The lord hath laid upon him the iniquities of us all ; 
he was wounded for our transgressions, and bruised for our iniquities,” 
&c. (Chap. liii. 5, 6.) “ The spirit of the Lord God is upon me, because 
the Lord hath anointed me to preach glad tidings to’the meek,” &c. 
(Chap. Ixi. 1.) ‘ As thou hast given him power over all flesh, that he 
should give eternal life to as many as thou hast given him.” (John xvii. 
2.) ‘And for this cause is he the Mediator of the New Testament, that 
by means of death for the redemption of the transgressions that were 
under the first ‘Testament, they which are called might receive the pro- 
mise of eternal inheritance.” (Heb. ix. 5.) “All power is given unto 
me, in heaven and earth: go ye, therefore, and teach all nations, bapti- 
sing them in the name of the Father, of the Son, and of the Holy Ghost.” 
(Matt. xxv. 16, 19.) “Him hath God exalted a Prince and a Saviour, 
for to give repentance to Israel, and remission of sins.” (Acts iii. 31.) 
*Howbeit when he, the Spirit of truth, is come, ne will guide you into 
all truth; for he shall not speak of himself, but whatsoever he shall hear, 
that shall he speak.”” (John xvi. 13.) Other texts might be added, but these 
are sufficient to support the view which I have given. And now it is 
evident, although the shedding of Christ’s blood and his perfect obedience 
were the condition of the covenant of grace, and absolutely necessary in 
order to the actual communication of spiritual blessings, yet they were 
not the price of them. Surely it were an unwarrantable use of language 
to make condition and price mean the same thing in this case. If some 
generous individual should say to another, in the Southern States, “If 
you will go and purchase the freedom of these poor slaves, I will make 
a present of the large estate to you and to them ;” who would ever think 
that the redemption price of the slaves was also the purchase money of 
the estate, because their redemption was the condition of having it as a 
gift ? 

Christ did not purchase spiritual blessings, neither did he purchase 
temporal blessings. Much that has been said already might be applied 
to show the truth of this last assertion. There is no text that either ex- 
pressly or by imputation teaches that he did. I have already shown that 
he holds all things by a title incompatible with that of purchase. That 
Christ Jesus has an universal right and title to all things in creation, is 
e rtain, and that in respect of all the creatures this right'is absolute, is 
s 0 certain. “Thou madest him to have dominion over the work of 
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thy hands; thou hast put all things under his feet; all sheep and oxen, 
yea, and beasts of the field, fowls of the air, and fish of the sea, and 
whatsoever passeth through the paths of the seas.” (Ps. vill. 6, 7, 8.” 
“ All power is given unto me, in heaven and earth.” (Math. xxviii. 18.) 
“All things are delivered unto me of my Father.’ (Chap. xi. 27.) “As 
thou hast given him power over all flesh, that he might give eternal life 
to as many as thou hast given him.” (John xvii. 2.) “And hast set him 
at his own right hand in heavenly places, far above all principalities and 
power, and might and dominion, and eve ry name that is named, not only 
in this world but in that which is to come, and hath put all things under 


his feet, and gave him to be head over all things to the church.” (Eph. 
i. 20, 21, 22.) “ The earth is the Lord’s, and the fullness thereof.” (Ps. 
xxiv. .1) He is “ Prince of the kings of the earth.” (Rev. i. 5.) These 


texts, and others that might be quoted, show the extent and the absolute- 
ness of his dominion over creation. 

Now the question is, by what right or title does he haveit? Sun- 
dry texts do assert that it is given to him, as heir of all things. It is 
given into his hand, as a part of the ways and means planned in the 
covenant ; for all things shall in their proper season and manner, and «e- 
cording to the sovereign appointment of the Father, subserve the pur- 
poses of love and mercy ; or, in the words of the text, “ work together 
for good.” &e. And, as the Father’s servant, he is entrusted with the 
direction and overruling of them, in the way of common Providence, to 
this end. ‘This is the most natural and obvious sense of John xvii. 2, 
and Eph, i. 22. 

In Hebrews i. 2, it is expressly said, that he “is ap pointed heir of all 
things :”’ that is, as Mediator he is so; because, as the Eternal Son of 
God, he is incapable of such an appointment, seeing all things were his 
already by creation and sustentation: and by all things here, is to be 
understood all the creation, the church only excepted. ‘The same things 
are implied in Ps. ii. 8: “Ask of me, and T shall give thee the heathen 
for thine iikaslaaiian and the uttermost ends of the earth for thy posses- 
sion.” ‘4sk of me, and I shall give thee.” ‘This language does not com- 
port at all with a purchase 1 right to them. 

That it is not the church that is meant here as the gift, is clear from 
the next words: “ Thou shalt break them with a rod of iron; thou shalt 
dash them in pieces like a potter’s vessel.” Now if he holds all things 
by the right of an heir, or by the will and eb ge nt of the Father, | 
have shown above that he cannot hold them by the right of purchase 
too. It is said, ‘all things are yours;” and the reason assigned is, “ Ye 
are Christ’s Cc hrist and you are legally one. Here it is implie d that 
all things et hrist’s, and why ? because he purchased them! No; a 
reason very diflerent is given: “Christ is God’s.” He is appointed heir; 
appointed Lord over all things, to manage them for the ends and purpo- 
ses to which they are ordained in the new covenant, viz. “to work to- 
gether for good to them who love God, and are the called, according to 
his purpose.” In this work, he acts as the Father's servant, accomplish- 
ing the designs of his love to his elected and adopted sons; and agrcea- 
bly to this, Christ himself teaches us, at some le ngth, that the minutest 
distribution of temporal things is the free will and gracious deed of the 
Father to his own children. ‘“‘Wherefore, if God so clothe the grass of the 
field which to-day is, and to-morrow is cast into the oven, shall he not much 
more clothe you, O ye of little faith? Therefore take no thought, say 
ing, what shall ye eat? or what shall ye drink? or where withal shall ye 
be clothed ? for your heavenly Father knoweth that ye have need of all 
these things.” “Our Father which art in heaven, give us this day our 
daily bread.” (Math. vi. 11, 30, 31, 32.) To the same purpose is that 
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text already quoted: He that spared not his own Son, but gave him up 
for us all; how shall he not with him Freely give us all things?” All 
things here does not mean ouly temporal things, but ce rtainly they are 
not excluded ; for all things are inc lude :d which G id as a Father gives to 
those who are in Christ; all which, he gives with him. Here, then, we 
have the concurring testimony of sundry texts, that temporals are to _ 
believer the free gitt of God the Father, dispensed to them by Christ, < 
their own king and elder brother. sut it is to them only that he dis spen- 
ses in this character. ‘l'o the wicked, he dispenses as God the things of this 
life, and with a very different design. They are criminals, under sentence 
of death, and all they have and all they receive is cursed ; cursed in their 
basket and store. And conse quently they receive them by virtue of the 
covenant of works under which they are, and that they, ‘endured with 
much long suflering, may, as vesse ls of wrath, be fitted for destruction, 
That covenant requires and demands that all who sinned in Adam and 
fell with him in his first transgression, should receive and suffer the sen- 
tence, unless they be found in Christ. But before they can suffer it, they 
must come into bei ‘ing; must be born into the world, and the world must 

of course continue, and the earth to bring forth food for man and beast; 
and also seed time and harvest, summer and winter, and men must eat 
and drink, and marry and be given in marriage, unless we have recourse 
to a miraculous propagation of the species, which we have no authority 
todo. Neither would it comport with the wisdom of God to do that by 
a miracle, which can be done by the ordinary means. Moreover, the 
very language of the curse supposes that the ordinar y way is to be con- 
tinued: “Unto the woman he said, I will greatly multi ply, thy sorrow, and 
thy conception ; in sorrow thou shalt bring forth children.” (Gen. iii. 16.) 

It remains that I offer a remark or two respecting the connection 
which temporal things have with the spiritual interests of the believer, 
on account of which they are called b/essings. The -y are not in them- 
selves necessarily and | immediate ‘ly either blessings or curses, or any thing 
more to man than the y are to the brute ; but relatively they may be the 
one or the other to diflerent persons, or to the same person at different 
times. Vhen our relation to God is that of criminals, under sentence 
of on death, and the purpose of sovereign Mercy doth not interpose 
to arrest it, then every thing which we receive of that nature is made to 
subserve the ends of law and justice. They are, it is true, the long suf- 
fering patience and munificence of God, but they are also at the same 
time the means of fitting the wicked fur destruction. ‘They are like the 
fatting of the ox for the slaughter. ‘They inflame the lusts of the flesh, har- 
den the heart. and draw off the whole soul from God and eternal things. 
“ Their table becomes a snare before them.” Welfare and prosperity is 
a trap to take them; a slippery place on which they are set, from whence 
they may be cast down suddenly to destruction. Andso, in this relation, 
food, raiment, health, success in business, popularity—all, all is cursed to- 
gether. “T he getting of treasures by a lying tongue is a vanity tossed 
to and tro of prosperity of fools shall destroy them.” (Prov. i. 32.) “The 
them that seek death; the robbery of the wicked shall destroy them.” 
(Ch. xxi. 6, 7.) “Cursed shalt thou be in the city, aud cursed shalt thou 
be in the field; cursed shall be the fruit of thy body, and the fruit of thy 
land, the increase of thy kine, and the flocks of thy sheep; cursed shalt 
thou be when thou comest in, and cursed shalt thou be when thou goest 
out: the Lord shall send upon thee cursing, vexation and rebuke, in all 
that thou settest thy hand unto for to do it.” (Deut. xxviii. 16—20.) All 
that they have is given with an expression of anger; ‘God is angry with 
the wicked every day.” 

But, on the other hand, when we are the children of God by adoption, 
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all things that he gives, he gives as a Futher; he gives in love and com- 
passion, and both the thing given and the time when, and the manner and 
the measure and the continuance of it, and all other circumstances respect- 
ing it, are so ordered by infinite wisdom, that they subserve the designs 
of this love. Now the thing itself may be of little worth; a piece of 
flesh in the mouth of a raven; a little water from the brook Cherith ; but 
the design of the giver in it is a blessing indeed—great, unspeakable, 
eternal. And this same design of the Father’s eternal love is in every 
thing which he gives, yea, and in his denials and withholdings too; for, 
“ All things shall work together for good to them that love God, and are 
the called according to his purpose.” 

“ Every creature of God is good. and nothing to be refused, if it be 
received with thangsgiving, for it is sanctified by the word of God and 
prayer.” (1 Tim. iv.4.) By means thereof, health is promoted and life 
is continued, by which we are enabled to wait upon God in all the duties 
and ordinances of his appointment; ministers to preach, and people to 
hear, and one christian to meet and converse with another about eternal 
things ; and by means of these things, the love of God is shed abroad 
in the heart. Before that the missionary can go forth and preach the 
gospel to every creature, and “teach them all things whatsoever Christ 
has commanded,” there must be a concurrence of many things, temporal 
in their nature, to give him the opportunity. He must be fed; he must 
be clothed ; he must have the labor of the road maker; the strength of 
horses, the skill of the ship builder, the force of the winds and the use of 
the sea, the art of navigation, the art of printing, and a contribution from 
the industry of thousands, to enable him to meet the current expense of 
his undertaking. All these things work together, that sinners may hear 
the word of God, and that faith may come by the hearing, and that the 
love of God in the gift of Jesus Christ may come by faith into the soul, 
putting it in possession of everlasting life. ‘The food and raiment of the 
child of God enables him to “ labor, working with his hands,” and this 
again enables him “ to give to him that needeth,” and “he that giveth to 
the poor shall have no lack ;” for “He that hath pity on the poor lendeth 
to the Lord, and that which he hath given will he pay him again.” (Prov. 
XXviil. 27, and 14, 17.) “I was hungry, and ye gave me meat; thirsty, 
and ye gave me drink; naked, and ye clothed me: for as much as ye 
did unto these, my brethren, ye did it unto me.” ‘These words will fill 
the heart with the love of a three-one God toalleternity. Again, by the 
same means he is enabled “to do good, and to communicate, and with 
such sacrifices God is well pleased.” (Heb. xiii. 16.) And, beyond all 
controversy, it is a blessing to be enabled to do that with which he is 
pleased. 

By means of temporal things, the righteous man is enabled from time 
to time to instruct his children in the tear of God; and through his in- 
struction, the grace of God is communicated to them, and they are made 
“heirs of God.” What a blessing! the heart of a parent cannot wish 
for more. By means of temporal things, (though not always by the 
possession of them,) he is chastened, he is humbled, he is weaned from 
sin, crucified to all that is in this world, and thereby fitted more for the 
everlasting enjoyment of God in heaven. In these ways, and many oth- 
ers, does the love of God, by means of temporal things, accomplish its 
ends on his own children. Nothing, therefore, can be more becoming in 
us than to “ receive them with thanksgiving,” and to seek, by faith in the 
word of God and prayer, that our portion of such things may subserve 
these ends to us and others. And when they do so, they are blessings 
indeed ; and “ the little that a just man has, is more and better far than, 
is the wealth of many such as lewd and wicked are.” (Ps. xxxvii. 16.) 
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Art. III. Saul and the Witch of Endor, or the Danger of False 
Worship. 5 


(Concluded from page 296.) 


This history teaches us the folly and the danger of worshipping the 
Lord in “any way not appointed in his word.’ God has promised to 
give his blessing and an answer of peace to the soul that hears his voice, 
and observes his statutes. “ Thou meetest those that remember thee in 
thy ways.” (Isa. lxiv. 5.) But he will not meet in mercy those who 
profess to “remember,” and worship him in ways not of his appointment, 
but of their own devising. It is by “every word that proceedeth out of 
the mouth of the Lord,” that the soul shall live. By the “ waters that 
issue out of the sanctuary” alone, can the weary soul be really refresh- 
ed; and the “trees of righteousness, the planting of the Lord,” made 
fruitful and flourishing in the courts of our God. It is the “ fruit” of the 
tree of life alone, that can be “ for meat’ to the hungry and dying soul ; 
it is the “leaf thereof” alone, that can be of any use “ for medicine” to 
heal its deadly diseases. Itis true, there are many who, like Saul, hate 
God’s institutions, and “cast his words behind them,” while the words 
and pollutions of men, like unclean beasts, are willingly suffered to enter 
the ark of God’s house. There are many who refuse to be ruled by God’s 
“words ;” and yet with delight give “their mouth to evil ;’’ who change 
that which should be their glory for that “ which doth not profit.” “Be 
astonished, O ye heavens, at this, and be horribly afraid; be ye very 
desolate, saith the Lord, for my people have committed two evils; they 
hove forsaken me, the fountain of living waters, and hewed them out 
cisterns, broken cisterns that can hold no water.” What folly, to leave 
the fountain of life for a “troubled fountain and a corrupt spring ;” to 
lead the thirsty and dying soul from the living waters ; to find, ina “‘bro- 
ken cistern,” only the bitterness of disappointment and death! What 
madness, to add to the worship of God the inventions of men! to attempt 
to sweeten the water of life with the poison of hell! Besides, to add to 
or alter the way of worship appointed by God, is to strip him of his sove- 
reignty, and act as though we deemed him not sufficient, without our aid, 
to prescribe laws for the guidance and government of his church. It is 
an attempt to break down the pillars of Jehovah’s throne; nay, a bold 
usurpation of the throne and prerogatives of the Eternal. Not only is 
every action of our lives to be guided by “the law and the testimony,” 
but every opinion which we hold, and every act of worship which we 
render to Jehovah, is to be regulated and prescribed by this unerring 
standard. And the meaning of this revelation of God’s will is so plain 
and intelligible, that he who runs may read. We need not resort to the 
inventions of man for ways to worship the Lord. We need not go to the 
chair of a Pharisee, surrounded with his inventions and traditions; nor, 
like Saul, creep to the den of a witch, to learn the will of our God and 
our Judge. “Itis not in heaven that thou shouldst say, Who shall go 
up for us to heaven and bring it unto us, that we may hear it and do it? 
Neither is it beyond the sea, that thou shouldst say, Who shall go over 
the sea for us, and bring it unto us, that we may hear it and do it!” No; 
the word is very nigh unto thee ; that word is a perfect rule, and there 
the way in which believers must worship, is plainly pointed out by the 
finger of the Eternal. And remember, though we may not be able to 
put the hand, in every instance, on a place which forbids every kind of 
false worship, as we can do in the case of Saul resorting to a witch, yet 
every thing God has not commanded ; every tittle in divine worship which 
he has not expressly instituted, he has forbidden. This is strikingly ex- 
emplified and proved, by the terrible death of the unhappy sons of Aaron, 
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Nadab and Abihu. The idolatry, delusions and sorceries of heathenism, 
which abounded among the nations around the land of Judea, and with 
which Israel often polluted themselves, though more gross, and in our 
eye more revolting, yet were not more loathsome in God’s sight, nor even 
so dangerous to souls, as that flood of error'and false doctrine which is 
now swelling so high in this and other lands, threatening to sweep away 
the very landmarks of truth and holiness from the earth. Idolatry does 
not consist merely in falling down before a block of wood or stone; in 
worshipping the stock of a tree, or bowing before a graven image ; going 
to the den of a witch, or burning sacrifices and offering up victims to 
demons. When we read the history of the Israelites of old; when we 
see them mingling together the worship of God and the worship of devils, 
serving the Lord and their own gods too, and approaching the mercy seat 
with a “divided heart ;” when we read of them doing’all this, with the 
“word nigh unto them,” and the judgments of God before their eyes, 
and his tremendous threatenings against such idolatry sounding in their 
ears, we stand astonished at such horrible hard-heartedness, stupidity and 
guilt. And yet, alas! how many churches and professors now are as 
guilty, nay, more guilty than they, as our light is brighter, and our privi- 
— greater! We may not, like Israel, worship the Lord through the 
golden calves, yet if we worship in a way or through a medium he has 
not appointed, we are idolaters. God regards not the particular form of 
an idol. It may be through something in the shape of the golden calves 
that men pretend to worship him; or it may be a owe of the Virgin 
Mary; or it may be in the form of a modern hymn book: the mere shape 
or appearance is nothing. If it is not appointed by God; if it does not 
bear the seal of heaven upon it, it is an idol, and to worship or inquire, 
to pray or praise, through that, as really stamps us idolaters in the sight 
of a holy and jealous God, as though, like backsliding Israel, we were 
bowing down before the calves of Bethel and Dan. We may not, like 
Saul, go to the house of a witch ; we may not, like Israel, “seek Bethel, 
nor enter into Gilgal,” yet the Papist who creeps to his confessional and 
crosses himself, and tells his beads, and thus thinks to receive pardon, 
and thus pretends to worship God; the Protestant who goes to the 
“anxious seat and anxious room,” and thinks that by going there he is 
sure of salvation; the assembly whose worship, like that of the priests 
of Baal, is a compound of noise, disorder and blasphemy—of jumping, 


shouting and tumultuous irreverence,* when approaching the throne of 


the God of terrible majesty ; all such are as really idolaters as Saul and 
the children of Israel, because none of these ways of worship have been 
appointed by God; no such practices have ever been sanctioned by 
Christ or his apostles, and by none of them will he answer, any more 
than when inquired of in the abode of a witch. Let no one say, that in 
condemning these and similar unauthorised measures, which the time 
would fail to mention and expose, and which would make the system of 
faith and worship prescribed in the Bible, like the popish system, a reli- 
gion addressed entirely to the bodily senses; let no one say that in op- 
posing these, we oppose the work of God, or compare the anxiety of a 
soul for salvation to the anxiety of Saul to have the veil of futurity re- 
moved, or that merely going to an anxious seat is like going to a witch's 
den. The heated and excited feelings arising from these “ measures” 
and inventions, are no proof that they are the work of God, any more 
than the earnest and excited worship of the priests of Baal, on Mount 
Carmel, or the shouting, singing, and heated feelings of the idolatrous 





» ‘Bee the note at the foot of page 279 of the 10th volume of the Religious Monitor ; and Dr. Ely’s account 


of a camp rt in his Theological Review. See also, “ Present State of the New Measures,” in No. 35 
of 3d volume of the Standard. . 


Vou. XI 43 








oC =o epeenlngenn = 








335 The Danger of False Worship. 





Israelites, when dancing before the molten calf, at the foot of Mount Si. 
nai; and we are warranted, from the Bible, in believing and asserting 
that God will have nothing to do with such works, but to destroy them. 
Besides, it is well known that language is used by ministers, in urging 
people to go to their anxious rooms and anxious seats, which directly 
implies that if they go, they will surely be saved ; if they do not go, they 
will be damned. Now, be it observed, that to go to these anxious seats, 
believing such sssertions, and thinking thus to worship God and merit 
salvation; to go to the anxious seat, as if appointed by God—as if this 
must be done, or the soul be lost. is superstition and idolatry. God has 
no more appointed this way of mourning for sin and approaching his 
throne, than he has commanded us to go to a witch to learn his will. We 
must indeed mourn for sin. Would that all professors were true mourn- 
ers: would that all were deeply “anxious” to be washed in the blood, 
and sheltered under the righteousness of Emmanuel, from the storm of 
wrath which is ready to sweep over a guilty world. But the real peni- 
tent, like Peter, will “ £0 oul and weep bitterly.” He will go to his clo- 
set, and on his knees, and there, alone and in secret, will wrestle with a 
merciful Ged for the blessing. ‘There may be loud, and passionate, and 
public mourning and weeping, while the heart is unhumbled, and the soul 
destitute of godly sorrow. But the soul, when really stricken and wound- 
ed with a sense of sin, will, like the smitten deer, tlee away to “bleed,” 
and to grieve alone. ‘Tears may be shed in a large assembly from sym- 
pathy, and from the excitement of the natural feelings; yet I would ra- 
ther see one tear, poured in secret from a contrite heart, than rivers of 
tears, when the excitement of a crowd has roused the natural tenderness 
and sensibility of the heart. When the heart of the Psalmist was smit- 
ten with a sense of his sin, and the rod of sickness and sorrow lay heavy 
upon him, he tells us that, like a pelican of the wilderness, a bittern of 
the desert, and a bird alone upon the house top, he mourned over his 
guilt, bewailed his transgressions, and mingled his drink with weeping. 
(Ps. cii. 6—9.) How different from this, the practice of the Pharisees! 
aud what a terrible rebuke the Head of the church pronounces upon them 
and upon all who, like them, make a proud and ostentatious display of 
their fasting and tears; who fast and w eep to be seen of men, and sound 
a trumpet before them when they weep, that men may look at their dis- 
figured faces! “ When ye fast, be not, as the hypocrites, of a sad coun- 
tenance; for they disfigure their faces, that they may appear unto men 
to fast: they have their reward.” On such occasions, they ‘“ brought 
out the ark into the street of the city, and put burnt ashes upon it, and 
upon the head of the prince, and upon the head of the president of the 
Sanhedrim, and every man upon his own head;’* that thus, all might have 
an opportunity of seeing how very humble and how very religious they 
were. QO, how hateful and how dangerous is such a false, hypocritical 
aud ostentatious spirit as this, which, scorning even the friends of the 
truth, as cold and bigotted, can say, “ Stand by thyself, for I am _ holier 
than thou!’’t and which can denounce, in loud and unmeasured terms, as 





® See Dr. Gill on Matth. vi. 18. 


4 This passage, (Isa. Ixv. 5.) | may observe by the way, (the language of a people who provoked the Lord 
to anger, by forsaking the truth and corrupting his worship,) I have heard quoted in application to, and in re- 

roach of the friends of the truth ; because they would not “‘walk in a way not good, after their own thoughts.” 
* Stand by thyself,’ &c. is, we say, the concgited boast of Pharisaical professors, who braved the anger of the 
Lord, by preferring their own inventions to his word and ordinances. They sacrificed in gardens and groves, 
instead of the temple of the Lord; they burnt incense upon altafs of brick, altars of their own devising, in- 
tead of presenting it in the senctuary, on the golden altar appointed by the Lord; and that, like Saul proba- 
bly, they might consult the spirits of the departed, they remained among the graves, and lodged in the monu 
ments of the dead. (Isa. lxv. 3,4.) And is not going in parade before a crowd, to a particular seat, some- 
thing like placing the «rk in the street, and putting ashes on the head, to be seen of men? And is not wor- 
shipping the Lord, in ways and by means he has never enjoined, as bad as sacrificing in gardens and groves ? 
And is not offering praise to a holy God, through the polluted work of a worm of the dust, as bad as burning 
incense upon altars of brick’? And is not that spirit which denounces as illiberal bigots all who firmly and 
conscientiously adhere to the way of worship prescribed in the Bible, and who cannot, and dare not follow 
such pernicious Ways; is it not the same spirit which, in these idolaters of old, cried out, You have no reli- 
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destitute of piety and opposers of a good works, all who will not ‘‘wash 
their hands according to their traditions, and teach for doctrines the 
commandments of 


men:”’ (Mark vii. 5—7.) as if there could be any pi- 
etv in honoring such inventions; as if that could be the work of God, 


which disregards his laws; or as if there could be any real piety, any 
real holiness of he or life, but when conformed and agreeable to his 
word and institt bere 

When no Dagon is brought into the temple of the Lord, and placed 
before the ark; when the ordinances of God are kept pure from the pol- 


lutions of men; when the people are satisfied and ple ased with that mode 
of worship which is pleasing to a ‘Triune God; when a church, in a day 
of apostacy, remains faithful to a covenant God; = when others waver 
and draw back, continues fearlessly to war under the banner of heaven, 
and against the most fearful odds to uphold the he of truth; resolv- 
ing, if she falls, to perish there,—the name of that church in heaven is, 
Jehovah Shammah—the Lord is there. Men may nickname it, but there 
the Lord is honored; there his authority is reverenced, and his laws ob- 
served. And the Lord is there; there, by the tokens of his love, to com- 
fort her; there, by his boundless power, to protect and bless her. “The 
Lord thy God, in the midst of thee, is mighty.” But the church or 
churches that walk not according to the rule of Christ’s house, and who, 
when tried by the line and “ measuring r a of heaven, are found not 
to come up to the divinely app vinted pattern, but to be formed after the 
fancies and measures of men; to be built pte the “ wood, the hay and 
the stubble” of men; to have transgressed the law of the Messiah, and 
changed his ordinances,—Jehovah Shammah is erased from her walls— 
the glory is departed. ‘The ‘synagogue of Satan” is her proper title; 
idolatry and error, the banner of hell, is her standard ; her doom is writ- 
ten, and the command to execute it will soon issue from the throne: “Go 
ye up upon her walls, and destroy; take away her battlements, for they 
are not the Lord’s.” (Jer. v. 10.) A church may boast of her hundreds 
of ministers; of their zeal and their learning; she may be full of pray- 
ing and preac hing and outward devotion ; and yet, because in the obser- 
vance of these duties, she follows the inventions of men and not the di- 
rections of the Head of the church,—all may be but like the “ wind, the 
earthquake and the fire,’ but the Lord is not in them; and the “ still 
small voice” of God, speaking in the word, may be drowned in the noise and 
bustle of human machinery. And, because she has cast away the law of 
the Lord of hosts, and despised the wal of the Holy One of Israel, her 
root shall be as rottenness, and her blossom shall go up as dust. (Isa. v. 
24.) Countenance, then, in no way, either churches or individuals who 
are guilty of adding to or taking from the word and institutions of God ; 
who would change our “temple songs” into howlings, and treat as a mat- 
ter of indifference, and throw outof the church the ordinances and truths 
of heaven, while the forgeries of a Watts, a Hopkins, an Arminius, like 
the idolatrous altar of Ahaz, are welcomed to their place. I say /forge- 
ries, for while hz who counterfeits the currency of a country may blast 
the worldly prospects of many, he who commits a forg ry on the Bible, 
who preache s another gospel, and forces his a rfeits on the church, 
instead of the pure word; who thus poisons the bread of life, counter- 
feits the seal of heave Dy and sells his chaff for the wheat,—is cheating 
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gion, no zeal; stand by thyself i: 1 am holie r than thou? And who shall say that the Spirit God, (in the verses 

uoted above, which are indeed a graphic description of the spirit and language of the present day,) looking 
down through successive ages, a! 4 beholding the flood of error which is now delug ng y the church ; the idola- 
trous practices which are marring her beauty, and blasting her fairest prospects: who sball say that the Om- 
niscient Spirit, in condemning this ancient idolatry, had not also in vie w the equa iy unsanctioned practices of 
the present day ?---practices that would be deserving Only of silent pity, were it not for the stress laid on their 
observance, as though necessary to salvation; their justling out the institutions of heaven, andthe erroneous 
doctrines with which they are almost uniformly found to be accompanied 
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souls, blasting their hopes, breaking the laws of his Maker, and sinning 
against his own soul. It was death to enter the holy of holies in the 
temple of old, but at the time and in the manner prescribed by God him- 
self. 

The Bible is, in one sense, like the holy of holies; and for a guilty 
man, born of the dust, and soon 4o be turned to dust again, to force his 
way into the very midst of the cloud of glory, and steal the pure gold 
of the ark, and instead ot the gift of heaven introduce his own worthless 
counterfeits,—it is a sin devils would tremble to commit; a sin which, if 
an angel would dare to commit, would in 2 momont Sup him of his glury, 
change him into a fiend, and sink him into hell. If Jehovah were now to 
open these visible heavens, to descend from his throne, and amid such 
glory and terror as encircled him on the burning mountain, proclaim his 
will, with what reverence and awe would a trembling world “stand still 
and listen!’ If we were called to “ meet with God,” like Israel of old; 
if we beheld the tremendous lightnings flashing forth from the mount of 
darkness, and heard the thunders roll, and the voice of the trumpet ex- 
ceeding loud, while the mountain before us was trembling to its very 
foundations ; and if, after the earthquake and the flaming fire, we heard 
the voice of the Lord of hosts addressing us on a subject which involved 
our eternal all,—how precious, how inestimably precious would we es- 
teem every truth, every word that dropped from the mouth of the Lord! 
Who of us, at such a moment, would dare to brave the vengeance of his 
Maker by asserting that this or that truth, the Almighty was then pro- 
claiming, was a mere “ circumstantial,” unimportant and unnecessary, or 
deem those who would scorn the least of these truths,-safe and sinless ? 
Who of us would dream of being sheltered from the thunders of heaven, 
because some whom the wor/d might deem great, and learned and good 
men, had preceded us in such a course of insolence, rebellion and blas- 
phemy ? What man or devil, amid the myriads of earth or hell, would 
dare, in such a situation, to pronounce the least iota that fell from the 
lips of the Eternal, to be ‘xon-essential?” If the veil which hides the 
invisible world from flesh and blood was withdrawn; if you saw what is 
visible now to all the myriads of that world; if you saw heaven opened 
and the glory of God displayed, and those eyes, which are as a flame of 
fire, fixed upon you, and the hosts of heaven bending from their thrones 
and listening ; and the powers of darkness, with devilish hope, standing 
still and listening; if these terrible realities were laid bare to the bodily 
eye,—would a minister, in the face of all, dare to tell his hearers, or 
would you dare to say that it is bigotry to contend earnestly for the truth ; 
folly to sacrifice the reputation or the life, for little truths; that you will 
cull from what God has spoken, and drop, for the sake of charity, what 
you think unworthy of attention! that you will prefer men’s psalms to 
God’s—men’s measures to his; and then have the impudence to add that 
you did all this for his glory?’ The very thought of such daring blas- 
phemy, is enough to make the boldest sinner tremble, And yetall these 
things are just as real as if they were now to burst, in a visible form, on 
the bodily eye. It is as really the voice of God, speaking to us in his 
word, as though we saw his throne in the heavens unveiled ; as though, 
like Isaiah, we beheld the Lord sitting upon that throne, and the mighty 
seraphims adoring before it; and, like the beloved disciple, heard his 
voice, terrible as the sound of many waters, repeating every truth of this 
heavenly book. 

Let death cut the thread of life, and the whole, in one moment, will 
burst on the sight of the astonished soul. Approach, then, to read and 
hear the word, in the spirit of young Samuel: “Speak, Lord, for thy 
servant heareth.” Remember, in every truth, the Lord is speaking; in 
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every injunction, the voice of Jehovah falls on the ear of the soul; in 
every tittle of the word, the seal of heaven may be seen; and to disre- 
gard, is rebellion against the Almighty. Cast away the useless inventions 
of men,.as David did the unwieldy armor of Saul. Meet all the assaults 
of earth and hell; their arguments and ridicule, their threatenings and 
flatteries, in the spirit and the language of the brave and faithful son of 
Jesse: “Thou comest to me with a sword, and with a spear, and witha 
shield; but I come in the name of the Lord of hosts, the God of the ar- 
mies of Israel.” Contending in his name, and armed with his word, you 
shall gain the victory, and the assembled universe shall know that the 
battle is the Lord’s; that the “sling and the stone,” the despised word, 
when directed by his hand and armed with his power, will sink into the 
“forehead” of every “uncircumcised Philistine ;’ break down all oppo- 
sition, and proclaim throughout the earth the glory of the God of Israel. 
The truth, the word of God, is the sword of the Spirit, with which you 
must enter the battle; this the only weapon you must use, and in the 
use of which alone, the Spirit will bless you with victory. Use weapons 
of your own invention, in the contest with sin and Satan, and you will 
be miserably defeated. Should you wield them, in assaulting the strong 
holds of darkness, with the might of a Sampson, and the wisdom of an 
angel, still they are weapons not drawn from the armory of God—not 
tempered in the fire of the altar; and Satan will esteem such “iron as 
straw, and your brass as rotten wood.” ‘ 
accurate knowledge of the truths of the Bible, and of the character of 
good soldiers of Jesus Christ, tells ys,* that Tradition, Human Wisdom, 
and Man’s Invention, did at first enlist in the service of Emmanuel; yet, 
as the cause of truth needed them not, so he shows it received no benefit 
from their services. They soon deserted the standard of the cross, en- 
listed under Captain Any Thing into the service of Diabolus, and fought 
under his banner against “Shaddai” and the cause of truth. The church 
has far more dread of these “any things, and man’s inventions,” than 
even from the “ blood men,” the cruel persecutors of the truth. Let Sa- 
tan muster his murdering bands; let his captains ‘Infidelity and Pope” 
raise their bloody standard, and unfurl their “red colors, and their 
scutcheon, with the stake, the flame, and the good man in it; (Rev. xiii. 
7, 8.) the church is safe. ‘The flames of persecution will but purify her 
from her dross, and add to her beauty. ‘The waves of afflction will but 
bear her nearer the “everlasting hills,’ where storms and tempests, 
temptations and persecutions, will never harrass her more. It is not open 
enemies that are most dangerous to the church. Itis not from those who 
openly fight under the colors of the prince of darkness, that the truth 
has much to fear. No; let them kindle the fires and sharpen the sword 
of persecution, and attempt to drown the truth in the blood of its friends; 
all such attempts will but bring upon them suddenly the whirlwind of the 
Lord’s fury, to scatter them, and make them die the “deaths of them that 
are slain in the midst of the seas.” (Ezek. xxviii. 8.) “Associate your- 
selves, O ye people, and ye shall be broken in pieces; gird yourselves, 
and ye shall be broken in pieces; take counsel together, and it shall come 
to naught; speak the word, and it shall not stand, for God is with us.” 
(Isa. vui. 9, 10.) 

It is from a half-way religion, which is indeed no religion at all, that 
the most fatal influence is exerted against the truth. It is from “any 
things” and almost Christians, who are indeed no Christians at all, that 
the most deadly stabs are given to the truth. Traitors are more to be 
dreaded in the camp than the open enemy. A few “man’s inventions,” 
hidden under the mantle of Christianity, and wearing the garb of the 





* See chap, 5th of Bunyan’s Holy War. 
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friends of truth, are more dangerous than a host of “ doubters and blood 
men.” Satan, since it has become popular to make some profession of 
Christianity, is willing that Chri t's “post” may be set up, if his is set up 
also. He is willing that some of the truths of Christ may be received, 
if his counterfeits are also allowed currency. He is willing, even, that 
some weapons drawn from the armory of heaven may be used, if they are 

tempered in the fire of hell, and deprived of their point by the inventions 

of men, and the cant of spurious charity. When Satan has his legions of 
half-way Christians, thus armed, he cares not though they pretend to be 

fighting under Emmanuel. If he secures his prey, he cares not for names; 

and with such anarmy, he tries to destroy, by the sword of persecution or 

the tongue of slander, the few faithful witnesses who testify for the truth, 

If he is not allowed to erect gibbets, or draw the sword, he opens the 

mouths of the enemies of truth, dips their tongues in the poison of hell, 

and sends them out to brand the followers of the truth as narrow-minded 

bigots and schismatics. Thus he led the persecutors of the church, in 
the early ages of Christianity, to charge every evil upon the Christians, 

If war, famine or pestilence desolated the empire; if the plague swept 

over a city or country, the bloody cry was instantly heard, Away with 
the Christians to the lions. And now, when the church is torn with di- 
visions and polluted with error, Satan causes his agents to raise a loud 
and bitter cry against the fearless advocates of the truth, as the cause of 
this disunion, whereas it is the errors of his own agents that embitters 
and troubles the waters, and disturbs the peace of Zion. It is his own 
agents who are the rea/ schismatics, by forcing those who dare not sacri- 
fice God's truths, to secede; it is their inventions, traditions and errors 
that make secession necessary. 

Well may we lament for the broken peace and dark prospects of the 
church. But what changed this peace into discord? Men’s hatred of 
the truth, and love of their own inventions. And shall men howl over 
the death of their own false and sickly charity ? and shall there be none 
to lament for the precious truth. bleeding in the streets, and stabbed to 
the heart by this serpent in an angel’s form? Who, that loves the Sa- 
viour and the Saviour’s truths, but must weep when he looks at the deso- 
lations of Zion; the fires of wrath and contention which error has kindled 
in her borders! Blame us not, then, as though we were needlessly rais- 
ing the standard and sounding the alarm of war. What injury can result 
to any church, or any professor, from proclaiming the truth, and pointing 
to the beams of the sun of righteousness, to scatter the mists of error, 
and make the path of duty plain? Can it be distressing to real Christians 
to urge them to defend the honor of him who lived and died for them? 
Can it be disagreeable to a child to be directed in the right path to his 
Father’s house? Can it be wounding to the lambs of the flock to lead 
them from poisoned streams to living fountains; from the embrace of 
those who would seek their life, to the arms and the bosom of their Fa- 
ther and their God? Can it again be an injury to the sinner to hold up 
the torch of truth, to show him he is on the brink of perdition—another 
step, and he is plunged in the sea of wrath ’—to set up the “standard 
toward Zion,” and proclaim that the bolt of vengeance will surely, and 
may suddenly fall on churches and individuals,who receive not the truth 
in the love of it? 

Blame us not, then, as if needlessly assuming the array and the atti- 
tude of war. There are many of whom “I could tell you, even weep- 
ing, that they are the enemies of the cross of Christ. The*enemies,are 
at the gate of Jerusalem. Who, but must see the necessity of putting 
on the armor of God, and standing fast in the faith? We should pity 
our erring brother, pray for him, and seek to do him good ; but we dare 
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not, for his own sake, say peace, when God has not said peace ; we dare 
not tell him he is safe enough, though he should mingle the truth with the 
poison of error, to render it more pleasing to the taste of the carnal soul. 
We dare not desert the camp of the Lord; we dare not betray one post 
to the enemy ; we dare not leave one gate unguarded; we dare tot give 
the banner of heaven to be trampled by the enemy in the dust. Sooner 
let the life blood be poured out in its defence ; rather let us be set as a 
mark for the most envenomed arrows of reproacli—a scotf of earth and 
hell: what is that to one who counts the cost, who acts as a rational be- 
ing, who places on one side the favor of the world, and the frown of 
heaven—the reproach of a dying worm, and the favor of an eternal 
God? Say not we should attend only to the fundamental truths of the 
word, and walk in love and forbearance on minor, non-essential points. 
God forbid that we should quarrel about non-essentials; that, by bitter- 
ness or ill temper, we should wound the spirit of love, even when con- 
tending for the truth. But,O reader, remember there is not one truth 
of God’s word non-essential. There is not one truth which, if scorned 
or neglected, but may draw down on your soul the indignation of the 
God of truth. There is no error so trifling, but if followed may lead 
you from “ the narrow path” into the broad road which goeth down to 
the chambers of death. “Where any thing presents itself, think, if 
Christ were now alive, would he do it; or, if I were now to die, would 
I doit? I must walk as he hath walked, and | must live as I intend to 
die. If it be not Christ’s will, it is my sin; and if I die in that sin, it 
will be my ruin. I will, therefore, in every action so carry myself, as if 
Christ were on one hand, and death on the other.’’* 

O that the time may soon come, when every professor of the religion 
of Jesus will, like Caleb, “follow the Lord fully;”’ when every church, 
like that of Smyrna, will, in the face of imprisonment, tribulation and 
death, be found faithful; when the followers and teachers of error will 
bring their idolatrous books and inventions, as the books of magie were 
brought, and cast them as rubbish into the burnings; and when the book 
of God will be deemed sufficient for the guidance and consolation of the 
church. “Is not the Lord in Zion? Is not herking in her? Why then 
add to his instructions, and pretend to teach God knowledge ?” (Job. xxi. 
22.) and “ provcke him to anger with strange vanities.” “Is there no 
balm in Gilead? Is there no physician there!’ Why then mix the balm 
of Gilead with “grapes of gall, from the vines of Sodom and the fields 
of Gomorrah?’ Why mingle the wine of heaven, the bread of life,with 
the “ poison of dragons, and the cruel venom of asps !’ Can any peace 
be hoped for in the church, when many are thus disregarding the laws 
and rules of Christ’s house, that it may be crowded, no matter with friends 
or foes? Does God regard the multitude of professors as much as his 
own truths! Can there be any union hoped for in the church, when 
many, instead of boldly and decidedly ranging themselves under the 
banner of heaven, are so liberal, or rather so careless of the honor of 
the captain of the Lord’s hosts, that they would wish also to carry with 
them the standard of the evil one? Can any real union be expected, 
when some go to the abode of a witch, and some to the tabernacle of the 
Lord ; when some bring their books of magic, and some the Bible ; some 
their human hymn books, and some the inspired songs of Zion? And 
who should yield?’ The friends of truth? Never! Let them dwindle 
toa handful on the top of the mountains; let them be reproached as the 
offscouring of the earth; let them incur the hatred of the nearest and 
dearest friends ; let them brave difficulties, danger, and death in its most 
horrible forms ; let the sword of persecution drink their blood, but never 
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let them desert the truth; never let them cease to testify against error; 
and, at every hazard, to lift up their voice as a trumpet, and thunder the 
threatenings aud proclaim the truths of the living God—truths that even- 
tually will triumph over error, and, like th’ thunderbolt of heaven, 
scatter the darkness, and bring down to the dust the delusions and the 
strong holds of hell. 

Scorn not, then, the truths for which your fathers died. Be faithful ; 
the eye of God is upon you; the “shadow of the Almighty” is over 
you; the arm of Omnipotence is stretched out to save; and the voice is 
heard from heaven, “ Be faithful.” God, from the throne of his glory, 
proclaims to every one who is contending for the “word of God, and the 
testimony of Jesus,” “he that overcometh and keepeth my works to the 
end, to him will I give power,over the nations; he shall inherit all things, 
and I will be his God, and he shall be my son.” Every christian may 
read this duty in the blood of Abel, the first martyr for the truth, calling 
us to be faithful. I see it in the heavens opening, and Enoch ascending 
to the presence of his God ; encouraging us to be faithful and fearless in 
proclaiming the truths of the Lord, and in solemnly testifying, with that 
glorified saint, to a careless world: “ Behold, the Lord cometh, with ten 
thousand of his saints, to execute judgment upon all, and to convince all 
that are ungodly among them of all their ungodly deeds which they have 
ungodly committed, and of all their hard speeches which ungodly sinners 
have spoken against him,” and against his word. 

Again, I think I see, may the believer continue to say—I see, in the 
windows of heaven opened, and the fountains of the great deep broken 
up, the danger of mingling together the friends of truth and the advo- 
cates of error—the seed of the woman and the seed of the serpent; of 
giving up the truths of God, or. countenancing the corrupt ways of a 
wicked world. I think I hear it in those waters of vengeance, proclaim 
ing, as they lift up their waves on high, “ this earth was corrupt’ before 
God, and this earth was filled with violence.””’ The men of this world 
have corrupted the truths and the worship of God; they have filled the 
earth with idolatry and blood; and therefore the judgments of heaven 
are sweeping over it, and death hovering over this vast watery grave— 
the grave of a world of idolaters—is publishing to latest ages the indig- 
nation of a holy God against idolatry and sin. I think I see it in the ark 
guided in safety over the swelling deeps ; and telling a misjudging world 
that one faithful Noah is dearer in God’s estimation than millions of luke- 
warm professors. I see this written in the faith of Abraham, Isaac and 
Jacob. In the altars they reared, in the worship they rendered to the 
true Jehovah, I see every species of idolatry and false worship con- 
demned. I read it in the faith of Moses, who “chose rather to suffer 
affliction with the people of God, than to enjoy the pleasures of sin for a 
season: esteeming the reproach of Christ greater riches than the treas- 
ures of Egypt; for he had respect unto the recompense of reward.” 
Looking forward to that, I think I hear, for the reproach of men, the 
welcome, the transporting welcome burst upon the ear, “ Well done, 

ood and faithful servant; enter ye into the joy of your Lord.” I think 

see the insults and persecutions inflicted on believers for their faithful- 
ness, brightening their crowns, and encircling them with glory. I think 
I hear, instead of the scorn and the mockery of the scoffer at the truth, 
the agonized supplication for a drop of water to cool that insulting 
tongue, in the tormenting flames. I see the awful necessity of this duty 
and the danger of tampering with the worship and ordinances of a jeal- 
ous God, in the sudden and fearfui death of the sons of Aaron. I see it 
written in the lightnings, and hear it proclaimed in the thunders of Sinai : 
‘“A-blessing if ye obey the commandmenfs of the Lord, and a curse if 
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ye will not obey, if ye turn aside, if ye add or diminish aught from the 
word of the Lord.” 

We beseech and exhort you, then, by the worth of your souls, which 
error will poison—by the worth of the truth, which will stand forever— 
by the majesty and authority of him whose message it is, and whose seal 
its every iota bears—by the attributes of God, which are pledged to 
honor and uphold every tittle of the word—by the blood of the Lamb, 
the price paid to justice ere its glorious tidings could reach your ears, 
and which gives value and meaning to it all—by the blood of the mar- 
tyrs of Jesus, which will fall with a damning weight, and arise to plead 
for the perdition of those who scorn the precious truths for which they 
died, and who thus trample on their blood and sneer at their sufferings— 
by the mysteries of mercy—by the depths of wisdom contained in the 
Bible, and in which, through eternity, the spirits of the blest will find 
matter for eternal study and eternal praise—by the terrors of the throne 
of judgment—by the wrath of the King of Kings, when he comes “ clad 
with zeal” for his honor and glory, and arrayed in the robes of venge- 
ance,—by motives and arguments of the tenderest and most terrible kind, 
to be faithful; to be ever found at the post of duty; to buy the 
truth, and sell it not. Love the truth and peace. “Stand fast in one 
spirit, with one mind, striving together for the fa:th of the gospel; in 
nothing terrified by adversaries,” and opposing all their calls to put off 
your armor, while they, by their errors and opposition to the truth, make 
it necessary for believers, like Nehemiah’s builders, to bear the sword in 
one hand, while attempting to build the temple of the Lord with the 
other. May you know the truth, love the truth, and may the truth make 
you free. May the word, the whole word, be dearer to you than thou- 
sands of gold and silver; “sweeter, also, than honey and the honey- 
comb.” May you worship the Lord as his word enjoins, and show your 
respect for him by a hearty and holy obedience to all his commands. 
May generations yet unborn, instead of rising up to curse your memory 
for your faithlessness and apostacy from the truth, and your neglect of 
their souls, be able to point to you as those who faithfully transmitted to 
them the treasure with which God has entrusted you—as those who lived 
for Christ, suffered for Christ, and who neither deserted their duty, nor 
slumbered upon their post. Be strong, then, and of a good courage; the 
Lord is with thee. The banner of heaven is over you—the “ pillar of 
fire is before your fainting souls; and this song of triumph shall be yours, 
when you see the Lord coming in his glory: “Lo, this is our God; we 
have waited for him, and he will save us: open ye the gates, that the 
righteous nation which keepeth the truth may enter in. Thou wilt kee 
him in perfect peace, whose mind is stayed on thee, because he trustet 
in thee: trust ye in the Lord forever, for inthe Lord Jehovah is everlast- 


ing strength.” W. E. 





Art. 1V. Remarks on an article, entitled ‘“‘ What Christ did not Pur- 
chase.” 


Our readers will find, in the present number, the conclusion of an article which was 
begun in our last, headed, What Christ didnot Purchase. We have known, for some 
time, that several ministers in our church were disposed to favor that view of the sub- 
ject of Christ’s purchase which our correspondent, Eco, advocates; but he has the 
merit, we believe, if merit it can be called, of first making that view public, at least 
through the medium of the press. We mean no harm in calling the doctrine of our 
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correspondent an innovation; and as sach, we have no doubt, it will be regarded by 
most of our readers. But it is a matter of little consequence whether it be regarded 
as an innovation or not, provided it accords with the ‘law and testimony,” and belongs 
to that ‘sound speech which cannot be condemned.” It is the unquestionable duty of 
every reader to bring it to the touch-stone of the word, and judge of it accordingly. 
If it be truth, let it be embraced, although it should produce a revolution in our Jon 
accustomed modes of speech on the subject; but if it be error, let it be rejected with 
abhorrence. 

For our own part, we must beg leave to differ from our correspondent. We have 
long since made up our mind that the view which he takes of the subject is untenable, 
and now we consider ourselves as called upon publicly to oppose it. After having 
carefully considered all that he has said on the subject, we see no reason yet for alter- 
ing the language of our Standards, or those forms of expression which have become 
venerable from their long use in the prayers and conversations of the people of God. 

Weagree with Ego in regarding the terms to purchase and to merit, as being synon- 
ymous. When it is said that Christ has purchased blessings for his people, nothing 
more is meant than that he has merited them; that he has given a proper and sufficient 
equivalent for them, not indeed in money, but in work, service. But is it so, that 
Christ, by his obedience and sufferings, has merited nothing for his people? Ego says, 
‘*He has purchased the church, and nothing else.” Is this a fact? Has he merited 
nothing for this ‘*‘ church which he purchased with his own blood?” What becomes 
of his active obedience? Was there no merit in that? Does the church hold no title 
or claim through him to any blessing? Does the imputed righteousness of her Head 
and Representative entitle her to nothing? Is there nothing due her, in justice, in 
consequence of the aceepted service of her Surety? What does she mean by pleading 
the merits of Christ? that she is entitled to no blessing on the ground of those merits? 
This surely cannot be her meaning. Let Ego reflect on these things, and see whether he 
cannot discover some flaw in his position,that ‘* Christ purchased the church, and noth- 
ing else.” Indeed, he overthrows his own position,while attemptingto support it, In p. 
278,when explaining the import of that ‘* eternal redemption,” which Christ is said to 
have obtained for us,(Heb. ix. 12) he fairly admits that Christ purchased for his people 
deliverance from the curse, forgiveness of sin, freedom from condemnation, freedom from 
the guilt of dead works. But are not these spiritual blessings? He states explicitly, 
‘‘ This state of freedom from condemnation is precisely the thing which Christ bought 
back or obtained by his blood.” And, in another place, ‘‘ By his obedience and suffer- 
ings he purchased or paid down a perfect equivalent to justice, for the freedom of all 
the elect from the curse.” Thus, according to his own statements, Christ purchased 
something more than the mere persons, the bedies and souls of the people of God. 
He merited for them good things, saving benefits, such as freedom from the curse, for- 
giveness, §c. Indeed, in another place, he tells us that ‘* The proper and immediate 
end of Christ’s satisfaction was the release of those for whom he suffered and obeyed, 
from the curse, and the acceptance of their persons before their Judge, as righteous in 
his sight.” Here, surely, is justification; and is not justification a spiritual blessing ? 
Why, then, should he say, in the very next sentence, ‘* But if Christ purchased spint- 
ual blessing’s, then this would be another end, but one whieh I have not found stated 
any where in tue scripture’? Thus, we think, Ego contradicts his own position. 
Indeed, it must be cifficu!t to write consistently on such a theme. : 

Now, what we appreizena to be the leading error of this new scheme, is, that it 
makes little or no account cf the active obedience of Christ. All the purchase which 
seems to be admitted is attributable to his passive obedience, that is, to his expiatory 
sufferings and death. There does not appear to be any merit ascribed to the former, or 
if there is, it is so identified with that of the latter, that satisfaction for sin is made to 
be the only result. Let the reader carefully examine p. 297, and he will discover the 
truth of what is here stated. He will there find such language as the following : 
‘Christ's obedience and sufferings were all demanded by divine justice of elect sinners, 
as the payment of their debts. By what reasoning, then, can it be divided from this 
purpose, to purchase spiritual blessings? ‘ He was wounded for our transgressions ; 
he was bruised for our iniquities; the chastisement of our peace was upon him.” Here 
the same end precisely is ascribed to alt that he did as a surety, viz: it was all a price 
which he paid to make satisfaction.” Indeed, in all that Ego says respecting Christ’s 
purchasing the church, we can discover nothing but what legitimately results from our 
Lord’s passive obedience; by that he made satisfaction to injured justice for the sins of 
the elect: by that he redeemed them from under the curse of the law, from the hands 
of justice, and from the wrath tocome. But was this all that he did, and all that he 
procured for them? This would only have brought them into the same condition with 
that in which they were, in the first Adam, before the fall; and hence in order to their 
obtaining of eternal life, it would have been necessary for them to work out a right: 
eourness by the law; for, if they had only been redeemed from the curse of the broken 
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covenant, they would have been left still under the precept of that covenant, and, of 
course, their right to life eternal would have depended upon their fulfilment of the ori- 
ginal condition of the covenant of works, viz: perfect obedience. But Christ did more 
for his people than merely to make satisfaction for their sins, and thus redeem them 
from the curse of the broken covenant; by his active obedience, he has also merited 


their release from the very precept of that covenant, viewed as a condition of life. 
He has fulfilled the condition on which their eternal life was originally suspended; and 
hence, through his righteousness imputed to them, they become not only delivered 


from the incurred penalty, but also entitled to eternal lite; her words, they have, 
in law and equity, a claim to heaven. He has merited for them a rigit to eternal glory. 
Had Adam fulfilled the covenant of works, he would have merited (we speak of pac- 
tional merit) eternal life for himself and all his represented posterity. But the second 
Adam has perfectly fulfilled the covenant of works, (ior he was made under ff,) not 
only by exhausting its incurred penalty, but also by obeying all its preceptive demands, 
and therefore has really purchased or merited everlasting life for all his spiritual seed, 
Now if it be correct language to say, that, had Adam kept the covenant of works, 
he would have merited the eternal life which was conditionally promised in that cove- 
mant—and who will dispute it, since we are told by God himself, that fo him that work- 
eth is the reward reckoned, not of grace, but of debt ?—surely, then, it is still more 
proper to say, that Christ has merited heaven for his people; for in the obedience of 
this divine representative there is not only pactional but real merit. What, then, 
though it be not stated in scripture in so muny words, if the thing itself be there ? 
And that it is there, by fair and necessary inference, we think has now been conciju- 
sively shown. How, then, can it be maintained, that ‘* Christ. purchased the church, 
and nothing else ?” 

Let us now examine some of the spiritual blessings conferred on believers in the pre- 
sent life, and see whether the scriptures will not warrant us in saying, that Christ has 
purchased them for his people. We admit that it is not said in precisely so many 
words, that he purchased these blessings; we only contend that language is employed 
which centains this idea, and that there can be no impropriety in our so expressing 
ourselves on the subject. Now take, for example, the pardon of sin; and we read 
that ‘‘ we have redemption through his blood, even the forgiveness of sins.” ‘* How 
anuch more shall the blood of Christ purge your conscience from dead works.”— 
Here pardon is ascribed to the blood of Christ, as its meritorious cause, or, in 
other words, this spiritual benefit is obtained through the merit of his blood.— 
Similar language is employed in reference to spiritual peace and reconcilia- 
tion. ‘The chastisement of our peace was upon him:” ‘‘He made peace by the 
blood of the-cross:” ‘That he might reconcile both unto God in one body by the 
cross.” Does not this language clearly imply, that we are indebted to the meriiorious 
efficacy of Christ’s chastisemen!, blood and cross for the blessing of peace and reconcili- 
ation with God? Our spiritual healing is also ascribed to the same meritorious cause: 
** With his stripes we are healed;” that is, his stripes procured or merited our healing. 
In like manner, our sanctification and spiritual cleansing flows through the merit of 
Christ’s sacrifice and blood: ‘‘ Christ gave himself for the church, that he might sanc- 
tify and cleanse her.” Here the sanctification of the church is the end Christ had in 
view, and in order to accomplish this end, he gave himself, sacrificed himself, paid 
down a satisfactory equivalent in her room and stead. ‘For their sakes I sanctify 
myself, that they also might be sanctified through the truth,” ‘ The blood of Jesus 
Christ, God’s Son, cleanseth from all sin;’ not his blood, literally speaking, but the 
aerit of his blood. Again, the scriptures represent our justification to be as really 
anerited by the rigkteousness of Christ, as was our condemnation by the offence of Adam. 
If the sin of Adam did truly merit and procure the condemnation of his representees, so 
does the righteousness of Christ the justification of all his representees, For it is 
written, ‘‘As by the offence of one, judgment came upon all men to condemnation; 
even so, by the righteousness of one, the free gift came upon all men unto justification 
of life.” And even faith, which is the instrumental cause of our justification, and con- 
fessedly a blessing of indispensable importance, was purchased for us by Christ: ‘It 
is given unto you in the behalf of Christ to believe on him.” We know not what con- 
sistent interpretation can be given of this passage, other than that which makes the 
gift of faith to be merited by Christ for his people. But we need not pursue this point 
any further. Enough has been said to show that Christ has, by his meritorious obedi- 
ence and death, obtained, on principles of strict equity, spiritual blessings for those 
who were given to him in the everlasting covenant. 

But Eeo insists that all these blessings are freely bestowed on the people of God.~— 
So they are; for even the chosen people of God are in themselves abominably sinful 
and unworthy, and whatever spiritual blessings they receive must come to them in the 
way of free gift, pure grace. But, at the same time, these benefits, when viewed in 
relation to Christ, the medium of their conveyance, are strictly and properly speaking 
the effect of the merit of his obedience and blood; for. according to the impovt of the 
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text last quoted, respecting faith, although all these benefits are given, or freely be- 
stowed, yet they are given in the behalf of Christ. We did not merit them, but he 
merited fn for us. Hence they come to us freely, not of debt, but of grace. But 
when they are viewed in relation to the work of Christ, they are not of grace, but of 
debt; according as it is written, to him that worketh is the reward reckoned, not of 
grace, but of debt. This we deem a sufficient answer to that part of our correspon- 
dent’s arguments. 

But he dwells particularly on the term inheritance. We inherit these blessings— 
therefore, they were not purchased. Such is Ego’s reasoning, but it is very incorrect. 
Had he said ‘‘ we inherit these blessings, therefore, we did not purchase them,” his 
conclusion would have been legitimate. It is true, Christ’s legatees inherit all these 
blessings, but does this prove that the great T'estator himself did not purchase them ? 
The question surely is not whether we purchased spiritual blessings, but whether Jesus, 
our glorious representative and surety, purchased them for us. Hence, here again Ego 
entirely fails to establish his position, that ‘‘Christ purchased the church, and nothing 
else.” But he attempts to establish it by negative proofs. Christ did not purchase 
the love of God, which is one of the greatest of spiritual blessings ; from this he would 
have us infer that Christ purchased no spiritual blessing. But it is not fair reasoning 
to hold out the idea that, because Christ did not purchase every thing, therefore he 
purchased nothing. It is admitted that he did not purchase the love of God; and the 
reason is, because it was not purchaseable. It preceded and was the cause of the pur 
chase of Christ, and does not follow it; while it is only those things whieh are to be 
considered as the native fruits and effects of Christ’s priestly services, that are said to 
purchased or merited by him. We do therefore protest against that reasoning which 
would represent Christ as purchasing nothing for his people, because he did not pur- 
chase for them the love of God, himself, and the Holy Spirit—things which, in their 
very nature, are not purchaseable. 

We meet with nothing in our correspondent’s article, in the way of argument, 
stronger, perhaps, than the following, which requires a brief notice. ‘* Although the 
shedding of Christ’s blood, and his perfect obedience, were the condition of the cove- 
nant of grace, and absolutely necessary in order tothe actual communication of spiritua) 
blessings, yet they were not the price of them. Surely it were an unwarrantable use 
of language to make condition and price mean the same thing in this case. If some 
generous individual should say to another, in the Southern States, ‘If you will go and 
purchase the freedom of these poor slaves, I will make a present of a large estate to 
you and to them,’ who would ever think that the redemption price of the slaves was also 
the purchase money of the estate, because their redemption was the condition of hay- 
ing it as a gift?” In theology, we think that condition and price are equivalent terms. 
If not, how will Ego make it good, that ‘‘ Christ purchased the church” by paying 
down a price for her? Did he do any thing more than fulfil the condition of the cove- 
nant of grace? Or, besides fulfilling that condition, did he also add the payment of a 
certain price? Surely not: then condition and price, so far as the church’s redemption 
is concerned, signify one and the same thing. The condition was, that ‘*He should 
pour out his soul unto death ;” and this was also the price, which was paid: ‘ Feed 
the church of God, which he hath purchased with his own blood.” And the same rea- 
soning holds good, in relation to all the blessings which were suspended on the condi- 
tion contained in the everlasting covenant. We think it is strictly in accordance with 
the tenor of the word of God, to regard blessings which are suspended on a certain con- 
dition, to be really purchased or merited by the fulfilment of that condition, because 
such blessings are represented as coming in the way of debt; that is, they are due in 
justice, which supposes that a valuable consideration has been paid for them. Hence, 
when the Orthodox reason against the merit of good works, as maintained by Papists 
and Arminians, the first step they take is to disprove the conditionality of those works, 
hereby acknowledging that to admit their conditionality,would be to grant their merit. 
The example by which Ego illustrates his assertion, is not strictly in point, unless the 
slaves in question be regarded as the property of the generous individual who stipu- 
lates the condition on which he will bestow the estate upon them; for sinners were 
redeemed from the hand of Divine Justice. Accordingly, will it be disputed that the 
individual alluded to, when fixing the price to be paid for the release of his slaves, 
may not also have an eye to the value of the estate he intends to give them? And if, 
from the consideration of its value, he proportionably increases the price of the slaves, 
will it not follow, in case that price be paid, that both the slaves and the estate were 
purchased? In like manner, God the Father, intending to bestow a rich estate upon 
is people, demanded more of their surety than simply an adequate price for their re- 
lease from the hands of justice. In order to such release, the ‘+ passive obedience” of 
Christ was every way sufficient ; but there was also exacted of him what is termed 
his ‘active obedience,” and which therefore must have had a respect to that large es- 
tate, those spiritual blessings, which are freely bestowed on his redeemed people: if 
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not, then it will follow that more was demanded of him then was absolutely necessary 


to accomplish the end in view. 

But we have not time at present to pursue the subject any further. 
arguments that we had intended to have introduced in favor of our doctrine, we will 
conclude by simply asking our correspondent, on what ground does he consider the 
advocacy of our Lord in heaven to be conducted? Does our prevalent Intercessor, our 
successful Advocate, ground his plea,when interceding for the bestowment of spiritual 
blessings upon his people, simply on the mere grace of God, or on the merits of his 
own obedience and blood ? Does he beg for these blessings in the way of pure gra- 


tuity, or does he demand them on the score of justice, saying, ‘‘ Father, Iw tO 


Omitting some 


The following extracts from Wrrsivs and Owen will! cast further light upon the sub- 
ject we have been discussing : 

‘‘ The obedience of Christ bears to these blessings not only the relation of antecedent 
to consequent, but of merit to reward; so that his obedience is the cause, and the con- 
dition now fulfilled, by virtue of which he has a right to the reward, as several express 
passages of scripture declare.” —Witsius. 

‘And the merit of Christ for himself, is so far from being prejudicial to his merit for 
us, that on the contrary they are inseparably conjoined. For if he merited for himself, 
in order to be the head of the elect in glory, and to receive gifts for them, he certainly 
at the same time merited for the elect, in order to their being glorified, and enriched 
with gifts becoming the mystical body of Christ.”—Jbid. 





‘¢ A right to all the benefits of the covenant of grace is,purchased at once to all the 
elect by the death of Christ, so far as that, consistently with the truth and justice of 
God,and with the covenant he entered into with his Son, he cannot condemnany of the 
elect, or exclude them from partaking in his salvation; nay, on the contrary, he has 
declared that satisfaction being now made by his Son, and accepted by himself, there 
is nothing for the elect either to suffer or do, in order to acquire either impunity, ora 
right to life; but only, that each of them, in their appointed order and time, enjoy the 
right purchased for them by Christ, and the inheritance arising from it.”—Jbid, 





‘‘Arminius’ second argument is this: ‘If the actual remission of sins, &c. be the 
effect of Christ’s death, we must then allow that, according to the very rigor of God’s 
justice and law, both an eternal life and an immunity from punishment are due to the 
elect, and that therefore they are entitled to ask those benefits of God, in right of the 
payment and purchase made, without God’s having any right to require of them faith 
in Christ and conversion to God.’ I answer, Ist. We are wholly of opinion, that one 
who is renewed may come boldly to the throne of grace, and ask for those blessings at 
God’s hand, in right of the payment and purchase made by Christ. For, why should 
we not venture to ask of God that he would perform for us what he was pleased to 
make himself a debtor to his Son and to his merits! This is the boldness of our 
faith, to expect the crown of righteousness from God, as a merciful and gracious 
giver, in respect of our unworthiness, but as a just judge, in respect to the merits of 
Christ, 2 Tim. iv. 8. 2diy. It is an invidious reflection of Arminius, to say, ‘ with- 
out God’s having any right to require of us faith in Christ, and conversion to himself.’ 
For it is impossible for any who approach to, and ask those blessings from God, not to 
perform those duties ; for howcan any ask those benefits of God in the name of Christ, 
and without conversion to the Father and the Son? 3dly. But to speak plainly: if 
we admit of Christ's satisfaction, and of the ratification of the covenant of grace, and 
New Testament, then God can by no right require faith and conversion from the elect, 
as conditions of the covenant of grace, in the sense of Arminius and the remonstrants, 
namely, Ist. T’o be performed by us, without grace working them in us supernaturally, 
effectually and invincibly. 2dly. As, by some gracious appointment of God, coming 
in the place of that perfect obedience to the law,which the covenant of works required ; 
for, in this manner Arminius explains these things : that, instead of perfect obedience, 
which the covenant of works required, the act of faith succeeds in the covenant of 
grace, to be, in God’s gracious account, imputed to us for righteousness, that is, to be 
our claim of right to ask eternal life. But the nature of the covenant of grace admits 
of no such conditions, however framed, on which to build a right to life eternal, either 
from the justice, or the gracious estimation of God. And thus far Arminius concludes 
well, if the Mediator has so satisfied for us, as if we ourselves had by him paid our 
debts, no condition can, by any right, be required of us, which, in any respect, can be 
reckoned instead of payment. The whole glory of our right to eternal life must be 
purely ascribed to the alone merit of our Lord, and on no pretence be transferred to 
apy one of our acts. 

_ “There is still one argument, which Arminius imagines to be very cogent. ‘The 
righteousness,’ says he, ‘ wrought out by Christ, is not ours as wrought out, but as 
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imputed to us by faith.” I answer, Ist. What does Arminius infer from this? Does 
he conclude that besides the satisfaction of Christ, faith is also necessary to salvation ? 
And what then? ‘Therefore Christ did not obtain for us the actual remission of sins. 
We deny the consequence ; for faith is not considered as impetrating, but as applying 
the impetrated remission. And, as the presupposed object of saving faith is remission, 
already impetrated for all the elect by Christ, it must certainly be the proper effect of 
the death of Christ. 2dly. This righteousness of Christ was really his, as it was 
wrought out by him ; and it is ours, as it was wrought out for us ; therefore, in a sound 
sense, even ours before faith, being the meritorious cause of that grace which is effec- 
tual to produce faith inus. It is ours, I say, in respect of right, because both in the 
decree of God the Father, and the purpose of the Son, it was wrought out for us, and 
in the appointed time tu be certaialy applied to us.” —Ibid. 

‘¢ Now that which we understand by merit, is the performance of such an action, ag 
whereby the thing aimed at by the agent is due unto him, according to the equity and 
equality required in justice, as, to him that worketl: is the reward reckoned, not of 

race, but of debt, Rom. iv. 4. That there is such a merit attending the death of 
Jhrist, is apparent from what was said before, neither is the weight of any operose 
proving of it imposed on us, by our adversaries seeming to acknowledge it no less 
themselves : so that we may take it for granted, until our adversaries close with the 
Socinians in this also. 

“Christ, then, by his death, did merit and purchase, for all those for whom he died, 
all those things which in the scriptures are assigned to be the fruits and effects of his 
death. ‘These are the things purchased and merited by his blood shedding and death, 
which may be referred unto two heads, Ist. Such as are privative, as, 1. Deliverance 
out of the hands of our enemies, Luke i. 74. From the wrath to come, 1 Thes. i. 10, 
2. The destruction and abolition of death in his power, Heb. ii. 14. 3. Of the works 
of the devil, 1 John iui. 8. 4. Deliverance from the curse of the law, Gal. ili. 13. 5. 
From our vain conversation, 1 Pet. i. 18. 6. From the present evil world, Gal. i. 4. 
7. From the earth, and from among men, Rey. xiv. 3, 4. 8. Purging of our sins, Heb. 
i. 3. @dly. Such as are positive ; as, 1. Reconciliation with God, Rom. v. 10, Ephe. 
ii. 16, Col. i. 20. 2. Appeasing or atoning of God by propitiation, Rom. ili. 25, 1 John 
ii. 2. 3. Peacemaking, Ephes. ii. 14, 4. Salvation, Matth. i. 21.”"—Owen. 


Art. V. Statistics of Popery in the United States. 


“ We must be in haste,”” wrote Mr. Fenwick, of 
Cincinnati; “if the Protestant sects are beforehand 
with us, it will be difficult to destroy their influence.’ 
It will be interesting to Protestants to see the result 
of these urgent applications to Europe, for popish 
priests to “destroy the influence’’ of Protestant de- | 
nominations in the United States. 

We have lately procured the Catholic Laity’s Di- 
rectory. The cover is adorned with a triple crown, 
representing the one worn hy the pope, and intimating 
that the inhabitants of the Lnited States are, or ought 
to be, the liege subjects of Rome. Perhaps it is also 
intended to render the republicans of “this too free 
country,” as the priests term it, more familiar with the 
insignia of that royalty, which will prevail in the 
days when the free principles introduced by the Refor- 
mation shall no longer vex the mother clurech and her 
august head. 

Phe number of Roman archbishops and bishops in 
the United States, is 12. They are lorated et Balti- 
more, Bardstown, K y., Charleston, 8. C., Philadel- 
phia, St. Louis, Boston, New-York, Mobile, New | 
Orleans, Detroit,Cincinnati, and Vincennes, Ia. Their 
territory is laid off with geographical precision, so as 
to embrace the whole United States. 

The churches and clergy are scattered over the Uni- | 
ted States in the following manner | 


Delaware—3 churches, 2 priests 

New Jersey—6 churches, 5 priests. 

New-\Y ork—43 churches, 36 priests. 

New England. 

Connecticut—S churches, 8 priests. 

Massachusetts—11 churches, 13 priests. 

Maine—7 churches, 6 priests. 

New Hampshire—2 churches, 2 ),:.ests. 

Vermont—} church, 1 priest. 

Western States. 

Michigan and Northwest Territory--16 churches, 18 
priests. 

Ohio—25 churches and stations, 18 priests; 6 of 
these reside in Cincinnati, and 5 at St. Josephs,where 
there is a convent of the Dominicans. 

K entucky—27 churches, 33 priests; 11 of these re- 
side at Bardstown. At Lebanon, isaconvent of Je- 
| suits, where the following Jesuits reside: Messrs. 
Chazelle, Petit, Gouet, Fouchet, Euremont and 
Cooms. At St. Rose, Washington county, is a con- 
vent of the Dominicans, where 5 priests reside. 

Tennessee—1 church, no priest. 

Missouri—18 churches, 19 priests. 

Illinois—i0 churches, 6 priests. 

Arkansas—9 churches, 1 priest. 

Indiana—9 churches, 2 priests. 


Southera States. | Total of churches in the United States, 392. 
Louisiana—C hurches 26, priests 29; of these 7 are | We have only put down the priests enrolled with 
stationed in New Orleans. | the churches. This does not include all. The total 


Mississippi—1 church at Natches, no priests. 


| number of priests in the United States is stated in the 
Alabama—7 churches, 8 priests ; 4 stationed at Mo- 


Catholic Laity’s Directory to be three hundred and 
bile. forty-one. ‘The employment of a large portion of 
Florida—3 churches, 2 priests. these is not stated. In the diocese of St. Louis, Bards- 
Georgia—4 churches, 3 priests. town, Cincinnati, Vincinnes and Detroit, the number 
South Carolina—4 churches, 7 priests; 6 of these | of priests is set down at 112. 
sonident at Charleston. ‘ , The following is a list of their colleges 
North Carolina—11 churches, 3 priesis. | ; - 
Maryland—55 churches, 23 priests, The Rev.Wm. | 1. St. Mary’s College, Baltimore.—Library, 10,000 
McSherry, of St. ‘Thomas’ Manor, is provincial of the | volumes. The rules say, ‘‘ No books foreign to the 
Jesuits. — course of study are yt * circulate in the college, 
Virginia—10 churches, 4 priests. unless signed by the President! 
District of Columbia—3 aoween, 6 priests. 2. Georgetown College. D. C.—Library, 10,000 vol- 


Middle States. umes. The rules say, “The exercises of aengions 
Pennsylvania—%6 churches, 43 priests ; 15 of these | worvhip are Catholie. It is required that mene © 
Feside in Philadeiphia other religious denominations asstef at the public u 











Statistics of Popery. 


ties of religion, with their companions 
rule in every Romish college in the 
Protestant must, every Sabbath, attend 
ehurch, and nowhere else 

He must observe the fast days and festivals a 
unite in prayers to the Virgin Mary 
and in prayers for the repose of the dea 
he must become a Catholic externally, and unte 
plays the hypocrite, become a Catholic at heart 

3. Mount. St. Mary's College, Emmettsburgh, Md 
—Eleven professors. The rules say, * ‘The health ot 
the students is confined to the care of the Sisters of 
Charity,(a species of nuns) who have the superinten- 
dence of their weltar: The Cathoiic religion is 7 
fessed ; and students are required to assist in its ex- 
ercise. 

4. The Atheneum, Cincinnati.—The rulers of this 
institution say, “‘As our (the Romish) religion is how 
better known than in less enlightened days, (true 
enough!) and as it is universally conceded that our 
worship is as pure as its model is sound and scriptural, 
we do not deem it an infringement of liberty, that ed/ 


This is a 
Every 


‘ 
States 


the ¢ 


Mboll 


ro- 


our pupils should assist together at religious exerci- 
ses.” 


The rules say further: ‘‘ The president will claim 
the right of examining and regulating the correspon- 
dence of pupils,” except between them and their pa- 
rents or guardians. The above is a general regulation 
of Roman schools, Why this solicitude about the stu- 
dents’ correspondence ? 

The Athaneum is said to be greatly on the wane. 
The students have diminished the last year. Its char- 
acter begins to be understood 

5. St. Joseph’s College, Bardstown, K y.--Two hun- 
dred students can be accommodated. The rules say 
“ The conductors of this institution are Roman Cath- 
olic. Students of other denominations are received 
upon the sole condition of attending morning and eve- 
ning prayer daily, and catechism and divine service on 
Sundays and holy days! Mark this! No Presbyterian 
student is allowed to attend the Presbyterian church 
in Bardstown, and no one is excused from saying his 
Romish catechism. ‘The linen and clothes,’ (of stu- 
dents) say the rules, 
the Sisters of Charity.” 
sick students. 

6, St. Louis University, Mo.—Six Catholic priests 
are the professors. Religious rules same as above. 

7. St. Mary’s College, Barrens, Perry co., Mo.--Not 
yet in full operation. 

8. College of Spring Hill, Ala.—Eight professors ; 
religious rules the same as above. 

9. St. Mary’s, Washington co., K y.—This seminary 
is the clerical seminary of the diocess of Bardstown. 
Young candidates for the Roman priesthood, in any 
number, “‘are received, educated and mainiained, gra- 
tis." The seminary is under the control of the priests 
commonly called Lazarists. 

10. St. Rose Seminary, Wash. co., 
convent of Dominican friars. 

11. St. Mary’s Seminary, Perry co., 
seminary we have no knowledge. 

12. Seminary of St. John, the Baptist.--This is de- 
signed for theological students. 
Bishop England, Inquisitor General of the United 
States. 

13. Noviciate of the Society of Jesus, Frederick, 
Md.—Rev. Mr. Grivel, superior. ‘This is a school for 
training up Jesuits to bless our country ; 18 are in a 
process of training. 

14. Noviciate of the Society of Jesus, St. Stanislaus 
St. Louis co., Mo.—This is another manufactory of 
Jesuits for our barbarous countr 

15. Convent of the Jesuits, 
Jesuits reside here. 

16. Theological Seminary, Baltimore.—This semi- 
nary is designed to increase the Catholic priestbood. 
There are other theological seminaries, at Mount St. 
Mary's, Md. and Philadelphia, Pa. 

17. Theological Seminary, Mount St. Mary’s,Md.— 
Intended to train up Roman priests 

18. Theological Seminary, Phil.—Intended to train 
up Roman priests. 

19. Seminary of St. James, Cedarville, Brown co., 
Ohio. 

20. Seminary of St. John, the Evangelist, Frederick 
City, Md. 

21. Academy for young gentlemen, 14th street, Phil- 
adelphia. 

22. Academy for young gentlemen, 13th street, Phil- 
adelphia. 

23. Seminary at Ibberville. 


The same nuns take care of 


K y. 


This is a 


Mo.—Of this 


Lebanon, 


K y.—Five 


Some of the above institutions are yet in their in- | 


“are deposited under the care of 


It is under the care of 


fancy. The female schools are still nore numerous, | 


and to these we shall next advert. 

Our readers now have a view of a part of the ma- 
chinery which the money of the Pope, Metternich of 
Austria, &c., bas put in operation to lead away our 
youth from the religion of their father: 


| Charity, at Lexington, Ky 
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sts strive to keep the people 
ul they have succeeded, as the character of 
ts from lreland and Germany shows; here 
liming public sentiment in favor 
ing into the current, and strive 
st; they must gain possession 
ountry, and then they can extin- 
, and leave our fellow citizens in a 
ind gloomy as that which broeds 

over the popi untries of Europe. 

he following isa brief account of the female sem- 
inaries of the Roman church in the United States,— 
These are the chief dependence of popery; the priests 
know the power of maternal influence ; they know the 
“th and energy of female piety, and if they can 
mould to their purposes the daughters of America, 
they have made sure of the coming generation. 

Phe Annals of the Association for propagating the 
Roman Faith, speaking of the late bishop of Cinein- 
nati, and his labors, says: “* Numerous conversions 
have crowned his efforts, and he has even been able te 
establish a convent, all the nuns of which are Protes- 
tants, who have a/jured their former faith.” Yes, at- 
ready has a nunnery been formed of the converts in 
female schools 

I'he number and influence of these schools may be 
estimated from the details below. We are sorry that 
the Laity’s Directory is not more fullin its history of 
these instilutions. 1 

Female Convents, Academies, &c. 

1. Ladies’ Academy of the Visitation of the Blessed 
Virgin Mary, Georgetown, D. C.—The teachers are 
nuns; the rules say, ** The letters written or received 
by the young ladies (pupils) are examined by the di- 
rectress previous to their delivery.’ ¢ hildren seven 
ve old received, but not over fifteen. The rules 

ay,“the Protestant young ladies (i. e. these children) 
are expected to observe the general regulations of ez- 
terior worship.” The young ladies are never permit- 
ted to go out, except once a month witha parent, and 
then not to remain out more than five hours. What 
absolute influence is here given to the teachers of this 
institution! 

2. Ursuline Community, Charlestown, Mass.--This 
institution was unfortunately and wickedly burnt.— 
We have no sympathy with the destroyers of this 
seminary, neither do we place any reliance upon the 
tears of those editors who court Catholic favor, by 
constantly whining over this outrage, while they jus- 
tify Catholics in acts of violence as unjustifiable if not 
as excessive. 

The Ursuline community was a community of nuns. 
About sixty pupils usually attended them, ‘of whom 
not more than ten were Catholics. It was got up for 
the conversion of Protestant young ladies, and not for 
the education of the Catholic community. This nan- 
nery isnow to be removed from the State of Mas- 
sachusetts, . 

3. St. Joseph's Academy, Emmettsburgh, Md.--The 
teachers are nuns, called Sisters of Charity. These 
Sisters of Charity have devoted themselves to the in- 
terests of the Pope and the Romish faith, by special 
vows ; they are female missionaries of Roman Catho- 
licism ; in zeal and tact, they fall little behind the Je- 
suits. Indeed,they may be regarded as a female branch 
of the same order. 

The academy at Emmettsburgh can accommodate 
200 boarders 

1. Female Academy of Nazareth, Bardstown, K y. 
conducted by the Sisters of ¢ harity.—Accommoda. 
tions for one hundred and fifty pupils. The rules 
say, ‘It is under the superintendence of the Rt. Rev. 
bishop and professors of St. Joseph’s College.” Of 
course Protestant pupils are taught the Roman Cath- 
olic catechism. 

5. Female Academy of Loretto, Washington coun- 
ty, K y.—Accommodations for one hundred boarders : 
under the diriction of the **Sisters of Mary at the foot 
of the Cross,” another species of nuns. Regulations 
same as above. 

The Annals of the Association for the propagation 
of the Faith, says, the Sisters of the Cross amount 
already to 135. Their principal establishment is at 
Loretto, near Bardstown, and they have six other hou- 
ses for country schools. 

6. Monastery of St. Magdalen, at St. Rose, Wash- 
ington county, Ky , conducted by the nuns of St. Do- 
minie. Nuns of this order, to the number of 15,were 
established near Springfield, Ky. They had, in 1891 
30 pupils. ; ; 

7. Convent of Holy Mary, a branch of the Lorette 
Seminary; but the Laity’s Directory does not tell 
where it is located. 4 

&. Female Academy, conducted by the Sisters of 
Six months since, this 


In Europe, popish pr 
illiterate, 


guish 


midnight as 


schoo! had near 100 pupils. 
9. St. Clair’s Convent, Vincennes 
nuns, or Sisters of Charity 


Ta.—Managed by 
“It is,” say the rules, 
under the superintendence of the Right Rev. Bishop 
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of Vincennes, who examines the pupils, and encour- 
ages their progress. ‘Tuition ten dollars a year; board 
sixty dollars.”’ 

10. Convent and Academy of the Ladies of the Sa- 
cred Heart, at St. Louis, Mo.—The rules say, “* The 
religious exercises are Catholic.’ All are required to 
assist in these exercises. 

11. Convent and Female Academy of the Ladies of 
the Sacred Heart, at St. Ferdinand, 15 miles from St. 
Louis. Here is the noviciate of the ladies of the Sa- 
cred Heart, or, in other words, the place where young 
ladies are trained to become nuns, consecrated pe- 
culiarly to the “ sacred heart’ of Jesus Christ—a pic- 
ture of which heart they are said to bear about, and 
adore! 

iz. Convent and Female Academy, at St. Charles, 
Missouri, conducted by ladies of the same religious 
order. 

13. 
retio,”’ 
nuns. 

14. Ladies’ Academy, under the direction of the Sis- 
ters of Charity, Carondelet, Mo. 

15. Convent and Female Academy of the Sisters of 
Loretto, at Bethlehem, Perry co., Mo.—The preamble 
to the rules of this seminary says, truly, “that though 
the scholar be formed in the school, the man is formed 
at the mother’s knee, in the first years of life.”" Hence 
the zeal of these sisters in preparing the mother, as 
they say, “to mould the heart of her docile boy.”’ The 
rules say, “no undue influence will be exerted upon 
Protestant children.’ 

16. Convent and Female Academy of the Sisters of 
Loretto, at Frederickstown, Madison county, Mo.— 
Boarding and tuition, sixty-two dollars per annum. 
This is under the direction of a Catholic priest. The 
rules say, “‘no undue influence will be exerted upon 
Protestant children.” 

17. Convent and Academy of the Ladies of the Sa- 
ered Heart, at St. Michaels, county of Achallia, La.— 
The rules say : “ In order to avoid the interruption of 
classes, visits are confined to Sundays only. Parents, 
it is hoped, will approve of this regulation, being 
aware that visits, unlimited as to time, would greatly 
impede the progress of their children.’ Is it sur- 
prising that New Orleans his no Sabbath, when such 
us the training of its females, 
life? 

iS. Convent and Young Ladies’ Academy, under the 
direction of the Ursuline nuns, two miles below New 
Orleans.—The rules say: “Visits paid to the schol- 
ars, are limited to Sundays and Thursdays, exclu- 
sively.” 

19. Young Ladies’ Academy, at Grand Coteau, 
Opelousas, La.—Conducted by ladies of the Sacred 
Heart. 

20. Convent and Academy of the Visitation of the 
Blessed Virgin Mary, at Mobile, Ala. 

21. Convent and Academy of the Visitation of the 
B. V. M., at K askaskia, I!|.—These academies of the 
blessed virgin are, as the rules say, under the direction 
of a community of ladies of the religious order of the 
Blessed Virgin Mary, founded in 1610. In the above 
institution, a// letters are subject to the inspection of 
the directress. 

22. St. Mary’s Seminary, Somerset,Ohio.—Rev. N. 
D. Young, a Catholic priest, principal ; the teachers 
are nuns. Boarding and tuition, eighty dollars per 
annum. 

23. Carmelite Convent.—The rules say, “‘ The Car- 
melites fast eight months in the year, wear woollen 
clothing, and sleep on straw beds.’’ The teachers re- 
cite the divine office, offer their daily prayers, fasts, 
and other good works for the benefit of souls,and teach 
as a means of support. 

24. Carmelite Sisters Academy, Baltimore 

2. Young Ladies’ French and English Academy, 
Charleston, 8. C., conducted by nuns, 

26. Sisters of our Lady of Mercy, Charleston, 8. 
C.—The Directory says, “ The ladies are twelve in 
number, and devote themselves annually, by simple 
vows, to the observance of a rule tending to their per- 
fection, viz: the education of female children, atten- 
dance on the sick, and decoration of the church!" ° 
Catholic children in their school are examined in their 
catechism every morning, and receive public religious 
instruction Tuesday and Saturday. In all Catholic 
seminaries, the teachers stipulate for the entire reli- 
gious control of ¢ ‘atholic children. Of this we make 
no complaint. We stste it as a fact from which Pro- 
testants may gain a useful hint. 

27. Young Ladies’ Academy, under the direction of 
the Sisters of Charity, Washington, Del. 

28, St. Clair’s Convent, Pittsburg, Penn. 

29. St. Clair’s Convent, Green Bay, Mich. 

30. Convent and Female Academy, conducted by 
the Sisters of Charity, Detroit, Mich. 

31. Female Indian schools at St. Joseph's, Grand 


Convent 
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and Academy of the “ Sisters of Lo- 
Madrid, Mo.—Under the control of 
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river, Arbre Croche and Green Bay, in the diocess 
Detroit. q ; 

32. School for colored girls, under the direction of 
the “colored Sisters of Providence.”—The Directory 
says, “The Sisters of Previdence are a religious soci- 
ety of colored women, established at Baltimore in 
1#29, and acknowledged by the Holy See in 1831. His 
holiness Gregory VI. has granted them many spiritual 
graces and favors; they renounce the world to conse- 
crate themselves to God, and the christian education 
of colored girls: these girls will either become mothers 
of families or household servants. As to such as are 
employed as servants, they will be instructed in do- 
mestic concerns, and the care of young children.”— 
This is a wise scheme,and should claim the immediate 
attention of Protestants. 

The Catholic Sisters of Providenee occupy a three 
story house, which they have purchased in Richmond 
street, opposite Pearl street, Baltimore. The rules 
say, besides the care bestowed on their religious edu- 
cation, girls of color are taught English,French, arith- 
metic, writing, sewing, embroidering, &c. We have 
no complaint to make against the Sisters of Provi- 
dence ; if Protestants neglect to educate the colored 
race, we say let the Catholics go ahead—they shall 
have no opposition from us; but we hope they will 


of 


not forget the Irish and German children, in their zeal 





in the higher walks of | 





to educate intelligent Protestants. 

Besides the Catholic female convents and academies 
mentioned above,most of which are incorporated,they 
have a large number of seminaries of a lower grade, 
seattered over the U. States, controlled by the Sisters 
of Charity. ‘ 

The Mother House of the Sisters of Charity is at St. 
Joseph's, near Emmettsburgh, where ti cre is a flour- 
ishing academy for the education of young ladies. 

The following establishments are under the care of 
the Sisters of Charity 


33 St. Mary’s Orphan Asylum in Baltimore, 

attended by 4 sisters. 
34 Baltimore Infirmary, & do 
35 Maryland Hospital. in Baltimore, 6 do 
36 Mount St. Mary’s College,near Emmetts- 

burgh, 5 do 
37 St. John’s Asylum, Boarding Academy, 

pay and free school, in Frederick Ci- 

ty, 7 do 
38 St. Vincent’s Asylum and day school, in 

Washington, D. C. 5 do 
39 St. F. Xavier's Academy, in Alexandria. 

D.C. 6 do 
40 St. Joseph’s Asylum, in Philadelphia, 5 do 
41 St. John’s Asylum, and day school, in 

Philadelphia, 7 do 
#2 Sacred Heart school, in Philadelphia, 4 do 
13 St. Mary’s free school, in Philadelphia, 3 do 
44 St. Michael's free school, in Philadel- 

phia, 3. do 
45 St. Peter’s Asylum and day school, in 

Wilmington, Del., 3 do 
16 St. John Baptist’s, at McSherrytown,Co- 

new ago, 2 do 
7 St. Joseph’s Academy, in New-York, 4 do 
48 St. Peter's free school, in New-York, 3 do 
49 Roman Catholic Asylum and free school 

in New-York, 19 «do 
50 St. Mary’s School, in New-York, 4 do 
51 Roman Catholic Half-Orphan Asylum, in 

New-York, 5 do 
52 St. Mary’s Asylum, in Brooklyn, Long 

Island, 3. do 
53 St. Joseph's Asylum and day school, in 

Albany, N. Y., 5 do 
54 Asylum, at Utica, N. Y., q do 
55 St.Peter’s Asylum and day school, in Cin- 

cinnati, do 
56 Hospital and Orphan Asylum for boys, at 

St. Louis, Mo. do 
57 St. Joseph’s Academy, at Carondelet, 

Mo., 3. do 
58 Poydras Asylum, in New Orleans, 7 do 
59 Charity Hospital, at New Orleans, 14 do 
60 Free School in Boston, 4 do 

Here are sixty seminaries for females,with hundreds 


of teachers, all pledged to the church of Rome by reli- 
gious vows. 

In connection with these females, the Annals of the 
Catholic Association say, “‘ The Bishop of Kentucky 
instituted a community of missionary friars, intended 
for catechists, schoolmasters, &c.””. Their vow is for 
three years. They are to be the counterpart of these 
sisters, in educating the Protestant children of the U. 
States. Y 

We have now afforded to our readers another view 
of the machinery for leading Protestant youth away 
from the religion of the Reformation. e make no 
comments. Men of sense will feel the eloquence of 
facts.— Cincinnati Journal. 
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(0. We hope our subscribers will bear in mind that the 11th volume is drawing 
to a close ; and that we stand in need of their payments. 





The sum is small to them; 
but very important tous. Many are behind for a number of years. 
Subscribers will be considered holden for the XII Volume who do not signify their 


intention to discontinue the work before the termination of the present volyme. 


The Reasons of Protest against a resolution of Synod acknowledging the Associ- 
ate Synod of Original Seceders to be still in communion with us, together with An- 
swers to said Reasons have been published, and are now for sale. Price, 10 cents 
per copy. Orders forwarded by mail must be free of postage. 





AGENTS. 


ALL MLUISTERS AND PREACHERS OF THE ASSOCIATE CHURCH. 
In addition to the ministers and itineratin preachers of the Associate Church, whe are autho- 
rized to receive subscriptions and money, ond give receipts, the following persons are authorized te 
act as agents: 


Wm. Stevenson, Jun., Cambridge, Washington ;; Andrew Munro, Canonsb » Pa. 


Co. N. Y¥. 
Joseph M’Clelland, New-York City. 
George M’Queen, Esq. Schenectady. 
A. Bachop, Argyle, Washington Co. N. Y. 
G. A. Martin, Pitteburgh, Pa. 
Alex. Gailey, Clark’s Ferry, Perry Co. Pa. 
Vy m. McMinn, Potter’s Mills, Centre Co. Pa. 








E. Lauderdale, York, Livingston Co. N. Y. 

Thomas Cummings, Putnam, Wash. Co. N. Y. 

James Galloway, Jr., Xenia, Ohio. 

James Wilson, Esq. Fawn Grove, York Co. Pa. 

Alexander W. Brewster, Erie, Pa. 

James Hutchinson, Esq., New London Cr 
Roads, Chester Co. Pa. . 


Subscribers in Indiana, Illinois, and Missouri, are requested to make payment to the Synod's 
Missionaries, who will also receive and forward the names of new subscribers. 
Terms $2,00 per annum, payable in advance or at the annual meeting of the Associate Synod. 
















NLIAS GATES, At the old stand of Pactanp, Horrmas & Wurrz, No. 71 State-street, 

'4 Albany, has for sale, 

500 PSALMS OF DAVID, in metre, large type, with a preface by the Rev. James Marri, 
designed to show that the Biblical Psalms only are authorized to be sung in the worship of God. 

2000 MUCKERSIE’S CATECHISM. 

2500 SHORTER do. good edition. 

IMPUTATION OF ADAM'S FIRST SIN, TO HIS POSTERITY, by the Rev. Jas. Martin. 

REID ON THE PSALMS. : 

MARSHALL ON SANCTIFICATION, 

STEVENS ON ATONEMENT. 

CONFESSION OF FAITH. 

FISHER’S CATECHISM. 

BOSTON’S FOUR FOLD STATE. 

OWEN ON THE SPIRIT. 

BAGSTER’S COMPREHENSIVE BIBLE. 

POLYGLOTT BIBLES WITH PSALMS. 

HENRY’S EXPOSITION. 

SCOTT’S COMMEMTARY. 

BIBLES WITH PSALMS IN METRE. 

RROWN’S PSALMS, &c. &c. 

A liberal discount made to congregations who buy by quantities. 

January 1, 1835. : P 



























ise SUBSCRIBER has received a fresh supply of TESTIMONIES, which wit! be 
sold at the prices fixed by the Synod. . Dec., 1833. C. WEBSTEK. 


_ 
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